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01 Chapter 1 

Verse 1
It is first observable, that whereas St. John began his gospel with a description of Christ's divinity, as God, he begins his epistle with a demonstration of the truth of his human nature, as man; for the certainty of which he appeals to the judgement of sense, because the senses, when rightly circumstantiated, are the proper judges of all sensible objects; 

Accordingly St. John here, to show the certainty of Christ's incarnation, and manifestation in the flesh, brings in three of the five senses, to wit, hearing,seeing,feeling, to bear witness to it, the latter still carrying a stronger testimony than the former; to see is more than to hear; to feel is more than to see: That which we have heard, which we have seen, which we have handled.
Observe farther, That to make the testimony yet more strong, St. John adds two words more, by way of confirmation,

1. That which we have looked upon; now this is more than to see; to see may be but a transient sudden act, but to look upon is a fixed and deliberate act, and usually a pleasing and delightful act; we looked upon him as the rarest object, as the desire and the delight of our eyes.
2. It is added, as the surest ground of certainty, that their hands had handled the Word of life; as they daily conversed with Christ, so they handled and touched him, both before his resurrection and after it; so that from hence we may remark, that God has given us the highest and fullest assurances, that can be desired, of his Son's manifestation in our flesh, and appearing in our nature; he was heard and seen, looked upon, and handled, by those that conversed with him, which are evident demonstrations of the truth of the human nature assumed by him.
Observe farther, That our apostle takes notice of Christ's divine nature, as well as asserts the reality of his human nature; he styles him the Word; the Word of life, and the Word which was from the beginning; in the beginning, when all things received their being, then the Word was, and did actually subsist, even from all eternity.
Learn hence, That Jesus Christ, the eternal Word, not only antecedent to his incarnation, but even before all time, and the beginning of all things, had an actual being and subsistence. I was set up from everlasting, then was I by him as one brought up with him; Proverbs 8:23 Thus was this Jesus, in whom we trust, both God and man, having two distinct natures in one person.
Verse 2
As if the apostle had said, "Christ Jesus, that eternal life which was with the Father from eternity, as being his eternal Son, was in the fulness of time manifested in the flesh, and we his apostles saw him in his assumed human nature, and do now testify, publish, and declare him unto you; he was pleased to subject himself to the notice of our senses; and what we have heard, seen, and felt, and has been manifested unto us, that we do with all integrity declare and manifest unto others." 

Note here, 1. The title given to Christ, he is life, eternal life, he is so in himself, and he is the fountain of life to us; we now live by him a life of justification; and we hope to live with him a life of glorification.

Note, 2. This eternal life was from all eternity with the Father, and distinct from him; he was with the Father, not as an instrument but as an agent, in making of the world, Hebrews 1:2-3 And as his Father's delight, Proverbs 8:31.

Note, 3. This eternal life which from the beginning was with the Father, in the fulness of time was manifested to the sons of men; manifested, not as he was to the prophets by faith, so they rejoiced to see him, John 8; nor in the similtude and likeness of flesh, so he sometimes manifested himself to the patriarchs, Genesis 18; but manifested in the flesh to his apostles, who eat and drank, discoursed and conversed with him.

Note, 4. That what the apostles saw of Christ they made manifest to others; they had themselves sufficient satisfaction of the verity of Christ's human nature, and of the certainty of his doctrine, and therefore with mighty assurance they declare it unto others, and the reason of that declaration follows in the next verse.

Verse 3
As if he had said, "We declare unto you that of Christ which we ourselves have seen and heard, and what we had by sight and hearing you are to receive from our testimony; and our design and end herein is sincerely this, that you may have fellowship, and be of one communion with us, and not with false teachers, and by virtue of your communion with us may partake of the same faith and grace, and all spiritual benefits and privileges which Christ has purchased for us; and you will have no cause to repent of your coming into our communion and fellowship; for verily we, and all that have sincerely embraced the doctrine of the gospel with us, have fellowship with the Father, and with his Son Jesus Christ, and with each other." 

Learn hence, That believers have communion with the Father, Son, and Holy Spirit, and with one another.

Quest.What doth this communion include?

Ans. 1. Real union; believers are united to God and Christ morally, conjugally, mystically.

2. Reciprocal community; a community of enjoyments; the Lord is theirs, and they are his;

a community of affection; there is mutual love, mutual delight, mutual desires, and mutual hatred;

a community of interests; they have the same designs and ends, the same enemies and friends;

a community of privileges; the Lord visits them, and they visit him; the Lord walks with them, and they with him; the Lord observes them, and they observe him;

they impart the secrets of their hearts to him, and he imparts the secrets of his word and of his providence to them,

Shall I hide from Abraham the thing that I do? Genesis 18:17
Quest 2. What are the benefits and advantages of this communion?

Ans. It affords the highest honour, the sweetest pleasure, and the chiefest happiness; it is heaven on this side of heaven; our happiness and theirs differs only in degree, not essentially, but gradually.

Blessed privilege!

Verse 4
Observe here, The great end for which the apostles penned and wrote the doctrine of the gospel, namely, that their joy may be full who do believe it and obey it. The joy which good men experience in the word of God, is a solid joy, a substantial joy, a full joy, a lasting joy. 

Worldly joy is nauseating, but not satisfying; glutting, but not filling: But that joy that is found in the holy Scriptures, in the word and promise of God, is better experienced than expressed.

Christianity doth not extirpate our joy, but regulate and refine it; it shews us the proper object of our joy, what to rejoice in, and the manner how, that we may not sin in rejoicing.

Verse 5
That is, "This is the sum and substance of the gospel of Christ's doctrine, and our message, to teach us to know what God is, namely light, that is,a being of infinite knowledge, wisdom, and purity; and that there is no darkness in him, no darkness of error, no darkness of ignorance, no darkness of falsehood, impunity, and sin, found with him, or can be pleasing to him." 

Note here, 1. The gospel is a message, a special and gracious message, sent by God to a lost world. The ministers of the gospel are messengers sent of God, to make known this message; and if so, then they must receive their mission from God, then their message depends not upon their own, but God's authority; then their people are to receive it, not as the message and word of man, but as it is indeed the word of God. This is the message that we have heard, and declare unto you.
Observe, 2. The metaphor which which St. John makes choice of, to set forth the nature of God by.

He describes him, 1. Affirmatively, God is light, his nature and attributes are (though darkly and imperfectly) resembled by it; the light, as it was the first of all creatures, shadows forth the eternity of God's being, who is the First and the Last; light, of all bodies, is the most immaterial and uncompounded, denoting the spirituality and simplicity of God's nature.

Is the light diffusive, and cannot but impart itself for the benefit of others? so is God communicative of his goodness to all persons, shining upon the just and upon the unjust.

But according to the apostle's intendment here, light is of a pure and undefiled nature, it is a bright and spotless splendour; though it shines upon a dunghill, it contracts no pollutions; this represents the perfect purity and unspotted holiness of God.

2.Negatively, In him is no darkness at all; that is, God is so pure, that not the least impuirty can cleave unto him; so holy, that no sin can be found in him, and consequently no darkness of sin or impunity can proceed from him.

Learn we then, always to entertain high and holy thoughts of God, and to conceive of him as a being that hates sin, and all the works and workers of darkness, Thou art not a God that hath pleasure in wickedness, neither shall evil dwell with thee: sinners shall not stand in thy sight: thou hatest all workers of iniquity. Psalms 5:4
Verse 6
Observe here, 1. What great plainness of speech St. John uses with and towards such persons as call themselves Christians, and pretend to fellowship with God, but yet hold communion with sin, he says, they lie. 

O how well does fervour, vehemency, and impartiality, become the ministers of Christ in reproving sin! Health is found in those smart wounds which ministerial reproof makes.

Observe, 2. St. John speaks in the first, not in the second person plural; if we say, not if you; if we apostles and ministers, as well as if you disciples and members of Christ, be guilty of this hypocrisy, we lie, and do not the truth; he does not say, and speak not the truth, but do it not; there is a twofold lie, the lie of the lip, and the lie of life, and the latter is the louder of the two; they lie, because they do not the truth. The sum is, that a profession of piety and religion, accompanied with sin and unsuitable walking, is odious hypocrisy abhorred by God and man.

Observe, 3. The practice of the sincere and serious Christian, he walks in the light; that is, in the clear knowledge of the gospel, and in the exemplary and exact performance of his duty. Walking implies motion, it is a voluntary motion, an uniform and even motion, a progressive motion, a constant motion. To talk of religion is easy, but to walk wisely before God and man in the practice of our whole duty, requires diligence and circumspection.

Observe, 4. The pattern after which the Christian walks, and that is God; he walks in the light, as he is in the light; God is in the light, that is, all his actions are exactly pure and holy, and our walking must for the quality of it, be holy, though for equality it cannot be so holy as God is holy.

Observe, 5. A double privilege secured to such as walk in communion with God, we have fellowship one with another; justification by Christ, the blood of Jesus Christ, cleanseth from all sin.

Note, 1. Such as walk in the light have a certain fellowship and communion one with another,.

Oh! How great is our dignity! How gracious Christ's dignation! How high are we exalted! How low is he abased! The second privilege follows:

Verse 7
Note here, 1. The pollution and uncleanness of sin implied and supposed in the word cleansing; sin is the great pollution and defilement of the soul, and universal pollution, an abiding pollution, a mortal pollution, and yet an insensible pollution. 

Note, 2. The remedy which the wisdom of God has provided against this malady, the soul's pollution by sin, and that is the blood of his Son; this cleanseth meritoriously, called therefore the blood of God, as being the blood of him that is truly and really God.

Note, 3. The extent of the efficacy and virtue of this blood.

1. In regard of the universality of the disease, it cleanseth from all sin.

2. In regard of the permanency of the remedy, which, is expressed in the present tense, it cleanseth:

implying, that this blood doth never lose its efficacy; it cleanses still no less than it did the first moment it was shed; nay, it cleanseth virtual before it was shed; all the patriarchs and prophets were justified, and saved by faith in his blood, who was the Lamb slain from the beginning of the world, in the decree and purpose of God.

Eternal thanks to our Lord Jesus Christ the Son of God, whose blood cleanseth from the guilt and filth of all sin.

Verse 8
If we say, we apostles, we cannot say we are free from sin; much less can the proud Gnostics say so, who suppose and assert themselves to be in a state of perfection; and observe, he doth not say, If we say we had no sin, we deceive ourselves; but that if now we say we have none; intimating, that Christians, as as well after as before conversion, continue sinful persons; a perfect freedom from all sin being altogether unattainable in this life, not only by ordinary Christians, but by the most eminent saints. 

The church of Rome will have it that this is magis humiliter quam veraciter dictum, rather spoken humbly than truly; but the apostle doth not say, humility is not in us; but, the truth is not in us; he saith not, we extol ourselves, and there is no lowliness in us; but we deceive ourselves, and there is no truth in us, no truth of knowledge in our understandings, no real holiness in our hearts.

Who can say he has made his heart clean?

We can neither ascribe what purity we have to ourselves, nor yet attribute perfection to our purity; and if so, how should we long for the day of redemption, when no sin shall affect us, no sorrow afflict us; when we shall be clothed with unspotted purity, perfect felicity, and that to all eternity.

Verse 9
Behold here, 1. A double blessing promised and insured, namely, justification and sanctification, forgiveness of sin, and cleansing from it, yea, from all iniquity; when God pardons sin, no sin is left unpardoned; the sea can as easily drown a thousand men as a single man; God's act of pardoning grace is free and full. 

Observe, 2. The certainty of the mercy promised, God is faithful and just to forgive: not merciful and gracious, though so he is in himself, but faithful with respect to his promise to us, and just with respect to the satisfaction given by Christ for us. Almighty God in pardoning sin performs an act of strict justice with respect to Christ, as well as an act of grace and mercy, in regard of us; he is faithful and just, as well as gracious and merciful.

Observe, 3. The indispensible duty required on our part, and that is confession of sin, If we confess. Now confession of sin is a penitent sinner's voluntary accusing himself to God, and condemning himself before God, with hatred of, shame and sorrow for, and a full resolution against his sin, together with an earnest desire of, and some good hope in divine mercy.

Observe, 4. What relation confession stands in to remission, not as a meritorious cause; satisfaction, not confession, merits pardon, but it is an exclusive condition; there is no remission without confession; God will not pardon without it: And it is an inclusive condition; God will, certainly will, forgive them that confess: There is not only a possibility or probability, but an infallible certainty of obtaining remission upon confession.

Verse 10
Note here, The impiety and blasphemy of those who affirm themselves to be in a state of sinless perfection: they do not only lie themselves, but intepretatively, and as much as in them is, they make God a liar, by contradicting what he has asserted in his word, that all are sinners: So that upon the whole it appears, that to affirm we have no sin, is the highest pride, the greatest deceit, the loudest lie, the prophanest blasphemy; it is to make the God of truth a liar, and to turn the truth of God into a lie, which evidences that his word is not in us. 

02 Chapter 2 
Verse 1
Observe here, the compellation. First, My little children. The apostle calls the Christians to whom he wrote, children, little children; his little children. He calls them children, because converted to Christianity; little children, because younger and tender Christians, of a low stature in religion, and far short of manly perfections; and his little children, to denote that spiritual relation which was between him and them, and that endeared affection which he bare towards them. St. John, by a loving compellation, makes way for a faithful admonition, which follows in the next words: These things I write, that ye sin not. This must be understood in a qualified sense, thus: 

1. Sin not, that is, as the wicked sin; take heed of scandalous enormities, though you cannot shake off daily infirmities.

2. Sin not, as in the same kind that others sin, so abstain either in the same manner that you yourselves before sinned; sin not with that fulness of deliberation, with that freedom of consent; sin not with that strength of resolution, with that frequency of action, with which you sinned before you were called to Christianity.

3. Sin not; that is, as far as human nature will admit, abstain from all sin; let it be your care, prayer, study, endeavour, to keep yourselves from every evil thing.

Thus Zachary and Elizabeth were blameless. Luke 1:6 that is, they lived to themselves; so it is said of Job, he sinned not; Job 1:22 that is, had no sin prevailing in him; no sin indulged by him.

Observe, 3. As the cautionary direction, sin not; so the comfortable conclusion, but if any man sin, that is, through infirmity and weakness, through the policy of the tempter, or by the surprise of a temptation, we have and advocate, a mediator and an intercessor in heaven, who is absolutely sinless, even Jesus Christ the righteous. It is a metaphor, taken from courts of judicature, where are the guilty person, the accuser, the judge, and the advocate: Thus here heaven is the court, man is the guilty person, Satan the accuser, God the judge, Christ the advocate. The proper office of an advocate is, not to deny the fact, or disown the guilt, but to offer something to the judge, whereby the law may be satisfied, and upon which the judge may, without any unrighteousness, discharge the accused.

Observe, 4. An invaluable privilege here discovered, that Christ our advocate became a propitiation for us, and for the whole race of mankind, for all that lived before us, or shall live after us, for Jews and Gentiles; there is a virtual sufficiency in the death of Christ for all persons, and an actual efficacy as to all believers.

Learn hence, That our Lord Jesus Christ, suffering death upon the cross for our redemption, did by that one oblation of himself once offered, make a full, perfect, and sufficient sacrifice, oblation, and satisfaction for the sins of the whole world. The original word propitiation, signifies a propitatory covering, an allusion to the mercy seat that covered the ark in which the law was. In allusion to which, Christ is here called our propitiatory covering, because he hides our sins, the transgressions of the law, from his Father's sight.

Verse 3
Observe here, 1. That a Christian may be assured of his salvation; to know that we know, is to be assured that we know; not only to have the vital, but the fiducial act of faith. Some Christians can say, "We know that we know him." 

Observe, 2. The nature of true Christian knowledge discovered: it is an obedient knowledge: it is not sufficient to profess that we know Christ, except we yield sincere obedience to him: for this is a certain mark and proof that we know Christ effectually, if we love him, and keep his commandments. The true knowledge of God consists in keeping of the word of God, the whole word of God, and because it is his.

Observe, 3. That to say we know God, when we do not keep his commandments, and to say we keep his commandments, when we do not know him, is a lie. Sad will their condition be who perish for want of the knowledge of God, but much sadder theirs, who perish in the neglect or abuse of that knowledge.

Observe, 4. That a conscientious care, and constant endeavor to observe the word, and keep the law of God, is a certain mark and evidence that he that doth it has the love of God perfected in him, and towards him; Whosoever keepeth his word, in him verily is the love of God perfected.
Verse 6
Observe here, 1. An high and honorable privilege supposed to be claimed, and that is union with Christ, and abiding in him; he that saith he abideth in him. The abiding in Christ is a great privilege, and the true and real Christian doth truly and really abide in Christ. 

Observe, 2. A great and important duty belonging to all those that do abide in Christ, and that is to walk as Christ walked; to set his example daily before them, and to be continually correcting and reforming of their lives by that glorious pattern. Every Christian is bound to an imitation of Christ, under penalty of forfeiting his claim to Christ; for no claim to Christ is or can be valid without a careful imitation of him. The temper of our minds, and the actions of our lives, must be a lively transcript of the mind and life of the holy and innocent Jesus; we must be like him, or we can never love him, nor hope another day to live with him.

Verse 7
Our apostle here exhorts Christians to the great duty of brotherly love, assuring them, that it was no new commandment which he enjoined them, but that which they were taught, not only in and by the Old Testament, but at the first preaching of the gospel amongst them; and in these respects the command of love might be called an old commandment, it being a branch of the law of nature, and a known precept of the Jewish religion; although in other respects it might be called a new commandment, because urged from a new motive, and enforced by a new example. 

Learn hence, 1. That the doctrine of Christian love is a divine commandment , that which Christians are not only allowed, but enjoined to practice; and it is called the commandment, in the singular number, to intimate, that in this one commandment all the rest were contained, so that in keeping this we keep all. What are all the commandments indeed but love enlarged? And what is love but the commandments contracted?

Learn, 2. That the commandment of love is an old commandment; it is as old as Moses, yea, as old as Adam; being a part of the law of nature written in Adam's heart. The evangelical command of love was from the beginning of the law, and nothing new enjoined by Christ, which was not before by Moses.

Learn, 3. That yet this command of love may, in some respect, be called a new commandment; not substantially, but circumstantially: not in the essence of the doctrine, but in the manner of the discovery; not in respect of the truth delivered, but in the way of delivering. New, not in regard of institution, but restitution, because purged from the old corrupt glossed of the Pharisees, who had limited this duty of love, and confined it to their our countrymen; whereas Christ obliges his disciples to love mankind, even our very enemies. In a word, it may be called a new commandment, because it was never to wax old, but to be always fresh in the memory and practice of Christ's disciples to the end of the world.

Observe next, The arguments to enforce the observation of this new commandment;

1. In those word, which thing is true in him and in you: that is, as there was in Christ a true and sincere love towards you, so look that there be a true and sincere love in you towards him, and one towards another.

2. Because the darkness is past, and the true light now shineth; that is, the darkness of ignorance in general, and the darkness of the Mosaic state in particular, is now past, and the true light of the gospel now clearly shineth.

Verse 9
Two things are here to be considered, namely, the grace and duty proposed and enforced, and the sin or vice specified and opposed. 

Observe, 1. The grace proposed, or the duty recommended, namely, the love of our brother: He that loveth his brother abideth in the light, and there is no occasion of stumbling in him.
Where note, 1. The nature of brotherly love; it is a gracious propensity of heart, which a Christian bears, for Christ's sake, to his neighbour, whereby he wills, and, to his power, procures all good for him; or it is that brotherly affection which every true Christian chiefly bears to all his fellow-members in Christ, for grace sake.

Note, 2. The benefits attending the practice of this grace and duty.

1. His condition is happy, he abideth in the light: that is, he is in a state of grace. Charity is an evident demonstration of sanctity; and accordingly St. Paul, Galatians 5:1 reckoning up the fruits of the spirit, placeth love in the front of them.

2. His conversation is holy, there is no occasion of stumbling in him; that is, he walketh inoffensively in a state of grace, and neither stumbleth himself, neither is there occasion given by him that others should stumble, or be drawn into any sin.

Observe, 2. The sin specified, and the vice opposed, namely, hating of our brother: He that hateth his brother is in darkness, and walketh in darkness.

Where note, 1. It is not any hurting, but hating our brother, that is forbidden, and that this hatred is not only forbidden whilst he is our friend, but when he becomes our enemy. To hate a friend is unhuman; to hate an enemy is unchristian. And further, it must be noted, that whatever falls short of the duty of loving, cometh within the compass of hating our brother: from every departure from love is a degree of hatred.

Note, 2. The dismal character given of those persons who hate their brother; they are described by their wicked disposition; they are in darkness: by their vicious conversation; they walk in darkness: by their miserable condition; they know not whither they go, because that darkness hath blinded their eyes.

From the whole learn, That we must love all, in the various measures and degrees, according to which God appeareth in them: That is, we must love all men, as men, above the brutes; and we must love all professed Christians, above all other men; and we must love real Christians, especially such of them as are eminent for wisdom, goodness, and usefulness, above all other Christians. The light of knowledge and the heat of love must be inseparable.

Verse 12
Observe here, 1. The care which God has taken, not only to have his word preached, but written; I write unto you, partly to supply his ministers' absence, that their writings might be instead of vocal instructions, partly to perpetuate truth unto posterity, and to transmit divine revelations to future ages. 

Observe, 2. The subject or persons whom our apostle writes to; fathers, young men, and children; where, in general the great wisdom of the apostle is to be observed and taken notice of, that he contents not himself with generals, but directs his discourse particularly to old and young; plainly intimating, that none are too young to receive instruction, none are old enough to reject it. And if St. John wrote to persons of all ages and conditions, then the sacred writings are to be read to, and read by, persons of every age and condition soever. And if the Scriptures be perverted by some, that is not a natural effect, but only an accidental consequent of reading the Scriptures. Now, as evil must not be done that good may come of it, so good must not be left undone, though evil come of it.

Observe, 3. The duty which all sorts of Christians ought to be exhorted and excited to, and that is love; love to God, accompanied with obedience; and love to all Christians, in obedience to the command of God. It belongs to all sorts of Christians, weak and strong; to all ages of men, young and old, children and fathers, to expel the poison of anger and hatred out of their bosoms, and mutually to embrace one another.

Observe, 4. The reasons of our apostle's writing to all christians in general, and to each age in particular.

Note, 1. The reason assigned for writing to children, 1 John 2:12 Because your sins are forgiven you for his name's sake: therefore ought you mutually to forgive, and cordially to love one another.

Note, 2. The reason assigned for writing to fathers; Because ye have known him that is from the beginning; that is Jesus Christ, who, in respect of his divine nature, had subsistence from the beginning; that is from all eternity. And if so, then our blessed Saviour had a being antecedent to his conception, and before he was born of the virgin Mary; he then began to be man, but he did not then begin to be; for before Abraham was he was; and he prays to his Father, Joshua 17:5 to glorify him with the glory which he had with him before the world was.

Mark, It is not said, with the glory which thou preparedst for me in thy decree and purpose before the world was. As the Socinians would have it, but the glory which I had with thee. He that gave being to all things, must have a being before all things.

Note, 3. The reasons assigned for writing to young men, Because ye are strong, and have overcome the wicked one, and the word of God abideth in you.
Here we have observable, 1. The enemy described, Satan, called the wicked one: Not that he was so by creation, but by his apostacy and defection. Because the first in wickedness, because most industriously wicked, and because most obstinate and persevering in wickedness.

2. The conquest ingeminated; Ye have overcome the wicked one.

Mark, he doth not say. You have made a league with him, but overcome him; there is no way to accomodate or compound matters with Satan, no way to deal with him, but by victory; we are said to overcome him, because we are sure to overcome him; resist him, and he will flee; and because we have overcome him in God's account, and because we have begun to overcome him. Yield to him, and you will find him an imperious tyrant; resist him, and you will find him a timorous coward.

3. The combatants, young men. Youth is the warlike age; young men are fit for action, old men for advice; young ones should begin this spiritual war betimes, possibly they may never live to be old; or if so, victory will be the more difficulty, by how much the longer it is delayed; and God may deny thee that grace which now thou deniest thyself. The proverb says, "A young saint, but an old devil;" but it is very hard for a young devil to become an old saint; whereas a young Christian soldier is most amiable in God's eye, and most terrible in the devil's.

4. The aid, helps, and assistants, by which this victory is attained, ye are strong, that is, made partakers of divine strength; ye have your second in the field, the Holy Spirit, you are strong in the Lord, And the word of God abideth in you. By the strength of God, and the abiding of his word and grace in us, we overcome the wicked one, and prevail against him. God's word is the richest treasury to supply our wants, and the strongest armoury to oppose our enemies. I write unto you, young men, because ye are strong, and the word of God abideth in you, and ye have overcome the wicked one.
Verse 15
Observe here, 1. That our apostle doth not, as he did before, direct his advice to any one particular sort or rank of Christians in special, but unto all in general; Love not the world, &c. 

Observe, 2. That the prohibition here is not absoltue, but comparatively only. It is not an ordinata charitas, but inordinata cupiditas, that is here forbidden; we may look upon the world, and desire it, delight in it, and in the enjoyment of it, provided we do not chuse it for our portion, delight in it as our chief good.

Observe, 3. St. John doth not say, Leave the world, but Love not the world; he doth not say, use not the world, but Love it not; that is, seek not after the world inordinately, and delight not in it immoderately. Seek it we may, but but not in an undue manner; delight in it we may, but not in an undue measure.

Observe, 4. The arguments which our apostle makes use of to enforce his dehortation.

1. The contrariety of the love of the world to the love of God; If any man love the world (in an undue manner and measure) the love of the Father is not in him; that is, the worldly lover has no interest in the Father's love; the world's darlings are none of God's friends, the world's lover has no love of the Father in him; there is no positive love of God in him in whom there is a superlative love of the world.

Lord, how desperate and dangerous a sin then is worldly love! If the love of the Father be not in him, the hatred of the Father is towards him,, James 4:4 Know ye not that the friendship of the world is enmity with God?

A second argument to dissuade from worldly love is contained in the 16th verse: For all that is in the world; that is, all that is in esteem and vogue with the men of the world, is either the lust of the flesh, that is all sensual delights and enjoyments, which occasion intemperance: or the lust of the eye, the desire of gold, silver, stately houses, rich gardens, which tend to gratify the eye: and the pride of life, or the desires of honours and dignities, high titles, and places of advancement, which tend to gratify our pride, all these are not of the Father; that is, they are not desires excited by him, nor are they pleasing to him, but are the desires of the men of the world, and proceed from that corruption which is in them.
The third argument is taken from the world itself, and its short continuance, in the 17th verse, the world passeth away, that is, all the things of the world, which the men of the world doat upon, and are in love with, are of a fading transitory nature in themselves, and they pass away from their possessors and owners. And the laws thereof: that is, the pleasure which they had in gratifying their lusts passeth away, but the sting remaineth, and the torment abideth.
It is added, But he that doth the will of God abideth forever. Behold here the permanent felicity, not of the knowing, but obedient Christian. He abideth forever, not in this, but in the other world, in a state of endless happiness. Although eternity, in its most comprehensive notion, be peculiar to a Diety, and incommunicable to a creature, yet it is that which God has made rational creatures capable of; and as he abideth for ever, so will he grant to them that do his will to abide with him for ever also; The world passeth away, and the lust therof; but he doth the will of God abideth for ever.

Verse 18
Our apostle having warned them against the danger of covetousness in the foregoing verses, he cautions them against the danger of deceit in these; he tells them, that this is the last time of the Jewish dispensation, and that the destruction of their city, temple, and polity, was now at hand; and as they had heard that antichrist should come, accordingly now there were many antichrists come; that is, opposers of Christ, and deniers of him to be the Christ; and by the swarming of these seducers and false teachers now, according to our Saviour's prediction, Matthew 24 they might well conclude it was the last time. 

Observe next, These antichrists are described by the communion which they once were of, to wit, the Christian communion; They went out from us, from us apostles, and from us Christians, being false brethren, and unsound Christians; for if they had been of us, as members of the same body, and had joined with us apostles, in planting and propagating the same Christian faith, They would no doubt have continued with us, professing the same faith, and preaching the same doctrine which we do; but they left us, that it might be made manifest that they were not all of us.
Here note, That these antichristian impostors had been in the bosom of the church, and made a profession of the Christian faith; so did the false apostles, the judaizing teachers, mentioned Acts 25:1; so did Simon Magus, Nicholas, and Cerinthus. The church's seeming members proves her worst friends, the foxes within do more mischief that the wild boar without.

Quest. But is it not then lawful to depart from the communion of a church whereof we have been formerly members?

Ans. Yes, if she departs from herself: if she degenerates and grows so corrupt a body, and be so far infected, that we cannot communicate with her without sin, which was th case between us and the church of Rome, her doctrines were erroneous, her worship idolatrous; we went out from them, because they went out from the ancient apostolical church. Non fugimus; sed fugamur: Not we, but they made the separation, and consequently the schism lies at their door.

Verse 20
As if our apostle had said, "Although there are many antichrists and seducers abroad in the world, yet the most holy God hath anointed you with his Holy Spirit, which will preserve you from pernicious error, and lead you into all necessary truth, if you obey and follow him" 

Observe here, 1. A privilege enjoyed: Ye have an unction from the Holy One. By which understand the Holy Spirit in its sanctifying gifts and graces, which consecrate believers as kings and priests unto God.

Observe, 2. The advantage of that privilege declared, Ye know all things; not absolutely, but with restriction and limitation: All things: that is, all divine things, all divine things revealed, and all things revealed that are necessary to salvation: All things needful to be known, and as far as needful for you to know: all things relating to God, Christ, the Holy Spirit, ourselves, sin, Satan, the law, the gospel, grace, and glory; ye know all these things by virtue of your unction.

Verse 21
Observe here, 1. The character given of the gospel; it is the truth, the word of truth, the way of truth, confirmed by real miracles. It is divine truth, universal truth, effectual truth, and no lie; for Almighty God would never have set the seal of his omnipotency to a lie, and have confirmed it by signs and wonders, miracles and gifts of the Holy Ghost, had it been false. 

Observe, 2. The character given of the heretics in St. John's days, and in our days also, they denied that Jesus is the Christ, and therein deny the Father and the Son: For whosoever denieth the Son, the same hath not the Father; that is, he denieth the Father as well as the Son; for not having the Father, and denying the Father is the same thing, He is antichrist that denieth the Father and the Son 1 John 2:22.
This is a text in which every Socinian may see himself an atheist; he that denies the divinity of the Son, denies the Deity of the Father for such is the nature of the Godhead, that one of these cannot be alone; the Father is not without the Son, nor can be; nor can the Son be without the Father; this coherence is inseparable and inviolable; therefore he that denies the eternal Son, denies the eternal Father; and if it be Atheism to deny the Divinity of the Father, it is no less to deny the Deity of the Son; for he that denieth the Son, denieth the Father also. There is such a connection between these two, the Father and the Son, they being co-essential and co-eternal, that if you deny the divinity of the one, you deny that of the other; therefore they are atheists that deny the divinity of Christ, as well as they that deny the being of God: For he that denieth the Son, denieth the Father also.

Verse 24
These words are an exhortation to hold fast, and not to forsake the doctrine of Christianity, which from the beginning they have received, and not to turn to novelties. Let that abide in you which ye have heard from the beginning; that is, from the first preaching of the gospel . 

Note here, What is truth and true doctrine, namely, that which was delivered from the beginning. Truth is error's elder, though error is not much truth's younger.

Note, 2. By what means they received the evangelical doctrine, namely, by hearing let that which ye have heard abide in you, No sense more needful than that of hearing, for the benefit and advantage of man; both as he is by nature a reasonable creature, by converse a sociable creatue, and may be by grace a new creature; Faith cometh by hearing.

Note, 3. The duty required with reference to what they had heard; let that which ye have heard abide in you, namely, by a careful remembrance of it, and by resolute adherence to it. The sum of this exhortation is, that we retain and maintain the ancient catholic and apostolic faith; and verily when we consider how tenacious heretics are of their novel errors, it may bring a blush into our faces to consider how ready we are to be withdrawn from primitive truths.

Observe next, The motive with which our apostle doth enforce and back his exhortation If that which ye have heard remain in you, you shall continue in the Son, and in the Father; that is, in the love and favour of the Son, and of the Father, and in communion with both.

Quest. But why is the Son put before the Father here? Partly to insinuate, that the Son is no less in essencce and dignity than the Father, but equal in both; accordingly, the grace of our Lord Jesus Christ in the apostolical benediction, is mentioned before the love of God the Father: And partly, because no man cometh to, or continueth in the Father, but by the Son, He is the way, the truth, and the life.
The doctrine of the gospel comes from Christ; it leads to Christ, and by him unto the Father. If a man keep my word, we will make our abode with him. John 14:23
Verse 25
Observe here, 1. How gracious Almighty God is to enforce his commands with promises of reward; he required of us adherence to the truth, and perseverance in it, in the former verse; here he promises eternal life, by way of encouragement, in this verse. 

Observe, 2. The benefit promised, life, eternal life; the greatness of this life is immeasurable,, the worth of this life is inestimable; the joys of this life innumerable, the duration of it is interminable.

Observe, 3. The certainty of the conveyance; this is, the promise promised.
Mark, he doth not say purposed, but promised. A purpose is a secret and a hidden intention of the mind, but a promise is a revelation of that intention; yea, it is more than a declaration. A promise makes sure, as well as makes manifest; especially God's promise, which has his oath for the confirmation of it, Hebrews 6:17.

Observe, 4. The peculiarity of the persons to whom the promise is made, he hath promised us; not to us as apostles only, but to us as Christians: all that are born of God are begotten to a lively hope of an inheritance incorruptible and undefiled, and that fadeth not away: Again, he has promised us, not promised all eternal life, but us, who are thus and thus qualified, who keep his commandments, and walk as he walked.

Observe, 5. The eminency of the author by whom this promise is made, in the relative he; This is the promise which he hath promised us.
Here note, That eternal life was promised by God to good men under the Old Testament; Hebrews 11:16 tells us, that the Old Testament saints desired a better country, to wit, an heavenly; now how could they have desired it, if they had not known it? And how could they have known it, if God had not revealed it? And Christ bade the Jews search the scriptures , for in them ye think ye have eternal life; intimating, that in the writings of Moses, eternal life was made known typically and darkly, not so clearly and fully as by the gospel, 2 Timothy 1:10 He is holy, and cannot lie; righteous, and cannot deceive; immutable, and cannot repent.

Verse 26
Observe here the pious care which St. John expresses for their preservation from heretics and seducers, These things have I written to you concerning them that seduce you. 

That is, to arm them against the seducers then amongst them; intimating, that men are naturally prone to error, yea, to fundamental errors.

2. That to be seduced by, and led into such errors, is dangerous and destructive.

3. That it is the special duty, and ought to be the singular care of the ministers of Christ, to warn their people of, and arm them against errors and erroneous persons, against seducers and seduction; These things I write concerning them that seduce you; that is, those who endeavor to seduce you.

Observe next, The encouragement which St. John gives them against these seducers, and their seduction, the anointing which ye have received from Christ; that is, from the special illumnination of his spirit, this abideth in you, teaching you all things necessary for you to know, so that you need not any man to teach you; that is, any new doctrine, any new fundamental principles of faith.

Note here, That Christians, savingly enlightened by the Spirit of God, need no new gospel or doctrine to be instructed in; but they need farther teaching still, in order to their better improvement in what they know; vain therefore are the Quakers, and other sectaries' arguments drawn from hence, against all ministerial teaching; because the Spirit teaches, man must not teach: Whereas the Spirit teaches mediately by man, and not immediately by itself. When these seducers can show that they have such an immediate and extraordinary affatus of the Holy Spirit, as was vouchsafed to the primitive Christians, then let them cry down the necessity of ministerial teaching, not before.

Verse 28
Still our apostle reinforces his foregoing exhortaion to abide fixedly in Christ; that is, in the doctrine of Christ, in true Christianity; and now, little children, abide in him: And the argument which he makes use of is very forcible and cogent, namely, That when Christ shall appear, we may have confidence,and not be ashamed before him at his coming. 

Here note, 1. Something supposed, namely, the coming and appearance of Christ; he shall appear.

2. Something implied, namely, our appearance before Christ in the day of his appearance.

3. Something expressed, namely, the confident appearing before Christ, of all those who abide in him; That we may have confidence, and not be ashamed before him at his coming.
Whence learn, That the persevering Christian shall have confidence before Christ at his coming; shall lift up his head without shame or blushing, from the testimony which conscience bears of his sincerity, and from the interest he has in the Judge; But, on the other hand, they that do not persevere and abide in Christ shall be ashamed before him at his coming; ashamed of their gross hypocrisy, of their vile unfaithfulness, of their manifest folly.

Verse 29
Our apostle concludes the chapter with an exhortation to holiness and righteousness; assuring them, that if they be sensible (as they must necessarily be) that God is righteous, essentially and infinitely holy and righteous; they may and ought to know also, that whosoever is born of him and doth receive a new nature from him, doth certainly endeavour to live unto him, and to walk before him as his child in a way of obedience, and to expect favour and protection from him as from a Father. 

Learn hence, That all that sincerely live a righteous life towards God and man, are certainly born of God; and such as are born of God do certainly live that righteous life; then, and only then, may we know that we are indeed God's children, when the image of our heavenly Father is instamped upon us, and the disposition of his children wrought in us; when there is a happy conformity in our natures to the holiness of God's nature, and in our lives to the righteousness of his law; when he beholds his own face in the glass of our souls, and loves us for his own image instamped and impressed upon us.

03 Chapter 3 
Verse 1
Our apostle begins this chapter with wonder and admiration at the astonishing goodness and condescension of Alighty God towards believers, in taking them into his family, and adopting them into the number of his children; that strangers and enemies should be dignified with the honourable and amiable title of his sons; it is the same relation that Christ has, I ascend to my Father and your Father; there is indeed a diversity in the foundation of it; Christ is a Son by nature, we by favour; he by generation, we by adoption: However, not only crowns and sceptres are beneath his dignity, but the honour of our innocent state was not equal with it; well might the apostle then break out with an heavenly astonishment, and say Behold what manner of love is this, that we should be called, accounted and acknowledged, for the children of God! 

Here note, 1. That it is the high and honourable privilege of all true believers, that they are now the sons of God.

They are Song of Solomon , 1. By regeneration; they are made partakers of the divine nature; not in the essence of it, but in the gracious qualities of it, which enables them in some measure to resemble God their Father; they receive a principle of spiritual life from God which enables them to live unto God: and this principle received in regeneration: it is an inward principle, an universal principle, a God exalting principle, and an abiding principle.

2. They are children by adoption also: adoption is the acceptance of a stranger into the relation and privileges of a son; it was a rare condescension in Pharoah's daughter to rescue Moses, an innocent and forsaken stranger, from perishing by the waters, and adopt him for her son; but O! how much greater kindness was it for Almighty God to save guilty and wretched man from eternal flames, and to take a rebel into his family! This privilege of being the sons of God by regeneration and adoption, is a choice and gracious privilege, an high and honourable privilege, a free and undeserved privilege, a lasting and abiding privilege.

Observe, 2. As the privilege itself, so the fontal cause of it, the fountain from whence it doth proceed and flow, namely, from the gratuitous love and free favour of God; what manner of love has the father bestowed upon us? He cannot say what, nor how great it was: He admires it, but cannot declare it; yet though adoption was the effect of God's free love, it was the fruit of Christ's rich purchase; he of a Son became a servant, that we of slaves might become sons.

Observe. 3. In the word, Behold! a note of attention and admiration both; God expects, the gospel requires, and the privilege of adoption deserves, that it be beheld with love and wonder, taken notice of with joy and thankfulness, and improved for growth in grace and advancement in holiness: Behold what manner of love the Father hath bestowed upon us?
Note here, That the believer's dignity though real and great, is altogether unknown to the unbelieving world; they are so far from acknowledging them to be God's children, that they mock and scoff, jeer and deride them, for pretending so to be; and as they little know them, so do they less affect and love them, but hate and persecute them. The world knoweth us not.
Note, 2. The reason assigned why the world knows not the children of God, Because it knew not him; God once made himself manifest to the world in and by his Son; Christ, in whom dwelt the fulness of the Godhead, came and dwelt among us, but the world knew him not, received him not; and if they saw no beauty in him, who had strength of grace, and no corruption in him, is it any wonder that they see no excellency in them in whom is much weakness of grace, and too great strength of corruption? Therefore the world knoweth us not, because it knew him not.
Verse 2
As if the apostle had said, "Although the world knows us not, affects us not, esteems us not, because of the weakness of our grace and the strength of our corruptions, yet notwithstanding both these, we are now the sons of God; this is the happiness of our present condition, we are as children in their minority; we are not grown up for the inheritance, but we are growing; we are not what we would be, we are not what we should be; we are not what we shall be; but blessed be God we are what we are; now are we the sons of God." 

Observe, 2. As the honour and dignity of the Christian's privilege in this life asserted, we are now the sons of God, so their happiness and glory in the next life described,

1. By way of negation. It doth not yet appear what they shall be; the glory which God has prepared for all his adopted children and people, is an hidden glory, a glory that doth not yet appear; what the saints shall be in their perfect state of glory doth not yet appear to them in this their imperfect state of grace.

2. By way of positive asseveration, But we know that when he shall appear we shall be like him, for we shall see him as he is.
Here note, 1. The certainty of Christ's appearance declared, He shall appear.
2. A double benefit which believers may expect at his appearing.

1. They shall be like him, as well in holiness as in happiness, as well in purity as in immortality; like him in a perfect freedom from sin, like him in the ardour and intense fervency of their love; like him in the perfection of grace, and the unspotted purity of his holy nature.

2. They shall see him: That is, his glory, with a clear and immediate sight, with a full and comprehensive sight, with an assimilating and transforming sight, with an appropriating and possessive sight, with a satisfying and everlasting sight.

Verse 3
Every one that hath this hope, that is, the hope of seeing and enjoying Christ in glory, he now endeavours to purify himself, according to the pattern and copy which Christ hath set before him, labouring to imitate it, though he cannot reach it. 

Observe here, 1. The character of a Christian by this hope, every man that hath this hope in him.
Learn, That a Christian is a person of high hopes, and raised expectations, as to future blessedness; the author of this hope is God; the object of this hope is some future good promised and expected; the grounds of this hope are the promise and oath of God, the purchase and undertaking of Christ, and the sanctifying work of the Spirit, in and upon his soul.

Observe, 2. A description of this hope by its inseparable effect, it purifies the Christian; he that has this hope purifies himself; where it is implied,

1. That sin is a pollution which we must be purified from. 2. That the holiest of saints here on earth, are not perfectly purified from this pollution, but are daily endeavouring to purify themselves more and more.

Observe, 3. The pattern after which the sincere Christian doth conform in this work of purification, and that is Christ: he purifies himself, even as he is pure; intimating, that the Lord Jesus Christ was a perfect pattern of purity; and that it is the Christian's duty to eye this pattern, and to endeavour to conform himself thereunto, by purifying himself, even as Christ is pure.

Verse 4
Whosoever committeth sin, that is, whosoever lives in the allowed commission of it, lives in rebellion against, and in a flat opposition to, the law of God, sin being a transgression of God's law; and such a person as thus commits sin, not only violates the law of God, but also frustrates the death of Christ; for Christ, in whom there was no sin, was manifested in the flesh to take away sin, the guilt of it by his blood, the power of it by his Spirit, and consequently we must purify ourselves from it, if we hope to see him as he is. 

Learn hence, That nothing can be more unreasonble and absurd, than to expect salvation with God in heaven by a sinless Saviour, if we allow ourselves in a course of sin; nothing being more contrary than this to the design of Christ's death, which was not only to deliver us from the danger, but from the dominion of our sins; not only to expiate our sins, but to make us sinless like himself.

Verse 6
That is, "Whoever lives in sin, and goes on in a course and trade of sinning, is the servant and slave of sin; and although his reason condemns him, his conscience boggles at it, and his will is something averse to it, yet if he yields his members instruments of unrighteousness unto sin, he is the servant of sin; and whatever his pretence may be, he has no right knowledge of Christ, nor any true faith in him; for whosoever abideth in him thus, sinneth not." 

Learn hence, That the sincere Christian, so far as he is in Christ, and by faith united to him, and is taught and ruled by him, sinneth not; that is, he makes it his constant care and continual endeavour to shun and avoid all sin.

2. That such persons as go on in a course of sin, let their pretences to Christianity be what they will, they never had any experimental knowledge of Christ, no fellowship or communion with him; nor can ever hope to be happy in the fruition and enjoyment of him: Whosever sinneth hath not seen him, neither known him.
Verse 7
As if the apostle had said, "Let no man deceive you by making you believe that a right faith may consist with an unrighteous life, for only he that doeth righteousness is righteous." 

Note here, 1. That there is a twofold doing of righteousness.

1. In a legal sense, which stands in an exact obeying and fulfilling the law; and thus there is none righteous, no not one.

2. In an evangelical sense, a walking uprightly, according to the rule of the gospel, conscientiously avoiding all known sin, and performing every commanded duty; it is not a single action, but a constant course of holy actions, that denominates a person holy; a righteous man makes righteousness the business of his life; his daily care is how to please God in all he does.

Note, 2. That it is the duty of every Christian, that would not be deceived as to his spiritual state and condition, to try himself by this infallible mark and rule of trial: He that doth righteousness is righteous; he that doth not righteousness is not of God.
Christian, enquire not so much what thy affections are, what thy desires are, what thy joys and comforts are, as what thy actions are; not what thy peace is, but what thy paths are: For God doth not measure men's sincerity by the tides of their affections, but by the constant bent of their resolutions, and the general course and tenor of their conversation; He that doth righteousness, is righteous, and only he.

Verse 8
That is, "So far as a man sinneth, so far he is of the devil, and like unto him, in whom sin is predominant: he having been an old sinner, soon after the beginning of the creation, and a bold tempter to sin all his days." 

Learn, 1. That Satan has kept in a constant and continued course of sinning against God from the beiginning of his apostacy, and first moment of his revolt from God; the devil sinneth from the beginning.
Learn, 2. That such as make sin their work, do make themselves the devil's children; they are his children by imitation: John 8:44 Ye are of your father the devil, and the works of your father ye will do.

As if he had said, "The Son of God came purposely into the world to destroy sin, the work of the devil, in all that he will save.

Note, 1. The odious character wherewith sin is branded, it is the work of the devil; that work which he is always doing himself; and which he is continually tempting and soliciting others to do, that they may be as miserable as himself.

Note, 2. Our Saviour's manifestation in the flesh asserted; the Son of God was manifested, namely, to the world, and in the world; he appeared in our nature, and was seen in our flesh; it was a real exhibition, and not an imaginary manifestation of him.

Note, 3. The great end of this gracious manifestation of the Son of God in our nature, it was to destroy the works of the devil, to loose and dissolve; so the original: This supposes mankind to have been in bonds and fetters; we were in durance and captivity, shut and locked up in the prison-house; we were under the dominion of sin, and power of Satan, but the Son of God came to rescue us, to knock off our fetters, and to set us at liberty: By the works of the devil understand all sin in general.

2. Those sins in particular, which have most of the devil's image upon them, and render persons most like unto him, such are malice and envy, rejoicing at the calamities, and delighting in the evils, that befall others, rage and passion, bitter strife and contention, schism and faction, lying and falshood, craft and treachery; but especially pride and haughtiness, which was the sin that turned Satan out of heaven, and made him a devil in hell.

3. By the works of the devil here are meant in particular, idolatry, and all idolatrous worship, even to the worshipping of the devil himself; this, and all other kinds of idolatry, had strangely prevailed and over-run the world before the coming of Christ, who came on purpose to deliver mankind from this slavery, and to put down the kingdoms of Satan, and beat him out of those strong-holds which he thought had been impregnable; The Son of God was manifested that he might destroy the works of the devil.
Verse 9
Observe here, 1. The character of a true Christian, he is born of God; he has in the work of regeneration passed under a blessed change by the operation of the Holy Spirit, renewing his nature, and reforming his life; yet this denotes not a single transient act of regeneration, but rather a continued course and permanent state; one that is born of God is the same with him that leads a pious and godly life, and continues so to do. 

Observe, 2. What is here asserted concerning him that is born of God, namely, that he doth not commit sin, and that he cannot sin.

1. He doth not commit sin, he is no evil doer, no worker of iniquity, no habitual or customary sinner; he goes not on in any way or course of sin, as the wicked does, who makes a trade of it; yea, he doth not tolerate or allow himself in any single act of sin; not that he is absolutely free from all sin.

2. It is said, he cannot sin; but how? And why? How can he not sin? Has he not a natural power to sin? Has he not corruptions within, and temptations without, inclining and disposing him to sin, as well as other men? And has he not opportunity to sin; the same expectations of advantages by sin with other men? Yes, no doubt; but he has not a will bent for sin, or a heart and mind set upon sin, as the wicked have; nay, he has a heart and will opposite to sin, and set against all sin.

A gracious person then, though he hath not a natural impossibility, yet he has a moral impossibility to sin. He that is born of God hath a power to do that evil which he hath not a will to do; he hath always a natural power, and sometimes a civil power, as being in authority; but his blood and pedigree are so high, being born of God, that he disdains to meddle with, or to trade in so base a thing as sin is.

Note, That a child of God has a blessed impotency in the unregenerate part, that he cannot sin strongly, though as yet he has not that ability in the regenerate part, as not to sin at all.

Observe, 3. The reasons assigned why a regenerate person cannot sin as the wicked sin, because his seed remaineth in him, and because he is born of God; that is, he has an inward principle inclining and disposing him to hate and oppose all sin, to wit, the sanctifying grace of God; and he has that mortifying Spirit, which causes him daily more and more to die unto sin, amd enables him to mortify the deeds of the body.

Learn hence, That although sin remaineth in him that is born of God, yet he that is born of God doth not remain in sin, either as to a sinful state, or a sinful conversation; God's word and Spirit, by which he was regenerate, still remain in him; and so far as he is under the ruling power and governing influences of them, he cannot sin, much less live in wilful sin.

Verse 10
Our apostle in these words give us the distinguishing character of a good and bad man; those who in their dispositions and actions, in the temper of their minds, and in the actions of their lives, do imitate God, are his children; and those who addict themselves to sin and impiety are of another race and descent, they are the children of the devil; they resemble him, and belong unto him. By doing righteousness is meant the practice of universal goodness, and a thorough conformity to the law of God in opposition to sin, which is the transgression of the law. 

Learn hence, 1. That every man may come to the certain knowledge of his own condition, whether he be a good or a bad man; By this the children of God are manifested; that is, hereby good and bad men are really distinguished; the Scripture has laid down real marks of difference between them.

Learn, 2. That the love and practice of universal righteousness, and nothing short of it, will denominate a person a child of God, and evidence to his own conscience, that he is brought into a state of grace and favour with him: In this the children of God are manifest, whosoever doth righteousness is of God.
This discovers a farther difference between the children of God and the children of Satan, namely, Brotherly love; he doth not say, he that hateth his brother is a child of the devil, but he that loveth not his brother; intimating, that not only hatred and malice against, but want of brotherly love towards each other, is the mark and sign not of a child of God, but of the devil. He that doth not unfeignedly love men as men, and all Christians as Christians, is no child of God, no lover of God; for he that loveth not God's image, loveth not God himself.

Verse 11
Our apostle comes now to enforce his exhortation unto brotherly love, by many weighty arguments: 

1.He assures them, that this precept concerning brotherly love was given them by Christ and his apostles, from the beginning of the preaching of the gospel: This is the message ye heard of him from the beginning.
Note here, 1. That the word of God is a message sent from God unto us, a message for our information and instruction, a message for our guide and direction.

2. That the duty of brotherly love is an ancient message that God has sent and has continued to send us, from the beginning; God help us to learn this lesson, so anciently taught us, and so long pressed upon us by God himself! This is the message which ye heard from the beginning.
A second argument to exite brotherly love is drawn from the evil of hating our brother, which appears in the person and practice of Cain, whom our apostle describes.

1. By his pedigree, He was of that wicked one; that is, the devil, of his diabolical dispostion, of his envious and malicious inclination, and, as such, was not so much Adam's son as the devil's son.

2. By his practice, he slew his brother: He first hated him, and then slew him. His hatred was causeless and unjust, implacable and deadly, and ended in his brother's death and his own destruction.

3. The reason is assigned why he slew him, Because his own works were evil, and his brother's righteous; not for any harm he had done, or for any evil he had deserved, but because Cain was bad himself, and his works bad; to hate godliness, and to persecute the godly, is the very nature and disposition of a wicked man.

Observe, lastly, The inference drawn by the apostle from this example of Cain's hating his holy and innocent brother; Marvel not, my brethren, says he, if the world hate you; intimating, that the world always did, and ever will hate God's children; and that the children of God are not to marvel or wonder at it, but to prepare for it; it is no new thing, but what has been from the beginning: Though Cain be dead, the spirit of Cain is alive; the prosecutor goes about with Cain's club in his hand, redded with blood; marvel not then if the world hate you.
Verse 14
Observe here, 1. Our apostle's description of a carnal unregenerate state; it is a state of spiritual death. 

2. Of a Christian's renewed state by the Spirit of Christ, it is a state of spiritual life; we are passed from death to life.
3. Here is the mark and token by which this translation from death to life may be known, namely, by love; for love being the great work of God's renewing spirit on the soul, it is by the production of that, we come to the knowledge that we are changed from a Cainish corrupt state of death, into a state of holy life: Whatever grace men pretend unto, if they want this grace of love, they are yet dead in sin.

Observe, 4. The characteristical note of that love which will be an indubitable evidence of this our translation from death to life, it must be a love of the brethren; that is, of all Christians, as such; particularly it must be an extensive and universal love, that reaches all the children of God, all good men, of what judgment and opinion soever, otherwise it is the love of a party only, and a love for opinion sake, not for grace-sake, We give thanks since we heard of your love to all saints: Colossians 1:4 that is, to all of what nation and kingdom soever, of what estate and condition soever, of what judgment and opinion soever, though differing from you in some lesser things.

It must also be an holy love that will evidence our Christianity; though all men must be loved as men, yet the brethren must be loved for the likeness of God in them, we must love God's holiness in holy persons: it is one thing to love the brethren, and another to love them as brethren, and because they are brethren; a gracious person may be loved only for carnal respects, and sinister ends; again, it must be active and operative, a costly and expensive love; that cheap love of some men, which will wish a poor Christian well, but will be at no pains, no cost, or expence, to help and succour him, because they love their money better than they do their brother, is the hypocrite's love, not the saint's. If a brother or a sister be naked, and we say unto him, Be thou clothed, &c. James 2:15 this is a cold sort of love, which will profit neither our brother nor ourselves.

From the whole learn, That the love of grace in another, is a good evidence of the life of grace in ourselves; unfeigned love to the children of God as such, is an undoubted evidence of our regeneration and adoption; We know that we are passed from, &c.
Verse 15
Observe here, 1. The nature of the sin condemned, it is a secret sin of the heart, not an open sin of the life; he that hateth his brother, that is, in his heart, is a murderer, though he doth not smite him either with his tongue, or with his hand. 

Learn hence, That sins of the heart are damning, as well as sins of the life; a man may be an adulterer in the sight of God, and yet never touch a woman, Matthew 5:28; an idolator, and yet never bow his knee to an image, Ephesians 5:5, a murderer, and yet never hurt his brother; if he hates him in his heart, it is recorded murder in God's account. What need have we to put up David's prayer, Cleanse thou me from my secret sins? Psalms 19:1
Observe, 2. The sad and deplorable condition of such as are guilty of this sin, namely, of murdering their brother by hatred in their hearts: He that hateth his brother, abideth in death, and hath not eternal life abiding in him, 1 John 3:14-15; that is he hath no spiritual life, nothing of the life of grace abideth in him, which is the seed and principle, the original and beginning of life.

Note thence, That the life of grace in the heart of a regenerate person, is the beginning and first principle of a life of glory, whereof they cannot but be destitute who hate their brother in their hearts. So much hatred in a man, so much death; and so much want of love, so much want of life.

Verse 16
Here our apostle presses brotherly love from another argument, namely, from the example of Jesus Christ, who being God, as well as man, laid down his life, as man, for us. 

Where note, That the intimate union betwixt the divine and human nature in Christ, gives ground for the calling Christ's life, as man, the life of God: as his blood is said, Acts 20:28 to be God's own blood; Hereby perceive we the love of God, that is, of Jesus Christ the Redeemer, in that he laid down his life for us.
Thence learn, That the death of Christ for us is a special manifestation of his singular love unto us.

Observe farther, The inference which our apostle draws from Christ's love in laying down his life for us, namely, that we therefore ought to lay down our lives for the brethren: That is, in a time of persecution, when the glory of God, the edification of the church, and the eternal salvation of our brethren, do require it, and stand in need of it: We must never stick at laying down our lives when God calls us to it, as needful for better ends than our lives. It is not needful that we live, but needful and necessary that we glorify God, both in life and death.

Verse 17
Our apostle here draws an argument from the greater to the less, after this manner: "If, says he, we ought to be ready in some cases to part with our lives for the brethren, surely we much more ought to impart and communicate our worldly goods to them in the time of their necessity, and he that refuses so to do, can never think there is any thing of that love in him, which God requires of him towards his children." 

Learn hence, that there certainly dwells no love of God in that man's heart, who having this world's goods, stretchest not out his hands to help the necessities of his brother.

Here note, 1. The fountain from which all charitable distributions are to proceed and flow, namely, from the compassion of the heart.

2. That the compassion of the heart must draw forth the help of the hand: He that is a Christian indeed will open both heart and hand to the distressed, and they shall partake of his purse as well as of his pity.

3. It is not said, He that has abundance of this world's goods, let him of his great superfluity give; but he that hath this world's goods: that is, in any measure, yea, though he has no more than he works for, yet is he required, Ephesians 4:28 that worketh with his hands, to give to him that needeth. The world is greatly deceived who thinks charity and almsgiving a duty that only concerns the rich; indeed it concerns them eminently, but not exclusively. And oh! the dreadful account that some rich men have to give, who expend more upon a lust in one day, than they give to the poor in a whole year. But yet, after all, every one that hath this world's goods, though he has but what he labours and sweats for, yet must he in in proportion to what he has, give to him that needeth.

Note, 4. The object of this our compassion and charity; a brother, a brother in need, and every brother in need; not only such as are cast down, but such as are falling, are the proper objects of our pity and help.

Note, 5. The circumstance of time when we must give, namely, when we see our brother in need. What a vanity is it to leave our alms till after our death, to be beholden to the justice of others for their distribution! Let us see our charity bestowed with our own eyes, and given out with our own hands, when the loins of the poor will bless us, but their prayers will do us no good when we are dead. Whoso seeth his brother have need, and shutteth up his bowels of compassion from him, how dwelleth the love of God in him?
From the whole learn, That when we are in a capacity, and enjoy an opportunity of expressing our charitable benevolence towards our poor and indigent brethren, the omission of it is a certain evidence that there is nothing of the love of God residing in us.

Verse 18
Having laid down several motives to brotherly love before, by way of excitation, as an help to their affections, he comes now to propound some directions to them as an help to their endeavours. 

And the first is this, to take special care that their love be sincere, and not hypocritical. Let us not love in word, that is, in word only, but in deed, and in truth. As if he had said, "Let our deeds speak the truth of our love; sincere love is fruitful; true affection will put forth itself into action; it doth not rest at the tongue's end, but will be seen at the finger's end, rendering us laborious in works and offices of friendship; as faith, so love without works is dead; and as faith is justified by works, so is our love also.

Observe next, The encouragement which our apostle gives to the exercise of this true love, hereby we shall know that we are of the truth, and shall assure our hearts before him: That is, "By such efficacy and real fruits of our love we shall know that we are true Christians, who live by, and walk according to the rule of the gospel, which is emphatically stiled the truth, and shall have the assured testimony of our consciences, that we are sincere in the sight of God."

Learn hence, 1. That the love of Christians one to another ought not to be verbal, or in word only, but in deed, and in truth.

2. That the sincerity of our love to our brethren is the security of our consciences and estates before God. A Christian may be assured of his good estate, and may build his assurance upon the sincerity of his love to God and Christians.

Verse 20
By heart here is undoubtedly meant conscience: and it is as much as if the apostle had said, "If our consciences tells us that our love is barren and fruitless, and so condemn us for hypocrisy, God is greater than our consciences, both in holiness to condemn, and in knowledge to perceive the evil of them, for he knoweth all things; whereas if we have the witness of our consciences touching the sincerity of our love by the fruits of it; if, after a most strict examination of our consciences, and an exact comparing of our lives and actions with the law of God, we are not condemned of insinceriy in our obedience to God, and love to our neighbour, then have we an humble confidence with God in all our addresses to him." 

Learn hence, 1. That the consciences of men have a self-condemning and a self-absolving power.

2. That the consciences of men are much better known to God, than they either are or can be known unto themselves.

3. That if our hearts or consciences do condemn us, it is an evidence of greater condemnation from the heart-searching God.

4. That if our consciences do absolve us, it is an argument of our acceptance with God, and a ground of condfidence in all our addresses to him.

5. That according to the verdict or testimony of men's consciences rightly informed, and truly testifying, God will either acquit or absolve them at the great day.

Verse 22
Observe here, 1. An extraordinary favour and privilege insured, Whatsoever we ask, we receive of him; that is, whatsoever we ask according to his will, we are sure to receive, either in kind or in equivalency. It shall either be given in mercy, or denied in love; for verily God is as kind in denying some of our requests, as in answering others; we often cry for that which it would be cruelty for God to give; we know not what is best to beg, but an infinitely wise God knoweth what is fittest to give. Dat pre jocundis aptissima. 

Observe, 2. The qualification of the persons to whom this precious privilege does belong. They keep God's commandments, and do the things that please him. According to our hearing God's commandments, so he hears and answers our prayers; with what measure we mete to God, God will measure to us again. If God's commands be trod under our feet, no wonder that all our prayers fall to the ground. God hears not us, if we hear not him. If we keep his commandments, whatsoever we ask, we receive of him.
Verse 23
Observe here, 1. What is the sum of the Christian's duty, faith and love, to believe on the name of Jesus Christ; that is, to rely upon him as our Redeemer, our Teacher, our King, our Intercessor, and to obey his great command of loving one another with a pure heart fervently. 

Observe, 2. What a mighty encouragement it is to faith, that believing on Christ is constituted a duty by a plain gospel-precept, This is his commandment, for this command cuts off that vain pretence and plea of presumption. What! such a vile wretch as thou presume to believe on Christ? says Satan. Yes, says the Christian, here is a command to me so to do, yea, a command from the highest sovereignty, the contempt whereof I must answer at my utmost peril.

Observe, 3. How the command of faith, and the command of love, are linked and knit together, as if the weight of our salvation hung equally and alike upon both; as without faith it is impossible to please God, so without love it is impossible to please him also. Will no duty profit without faith? In like manner can we neither profit ourselves nor others without love: As whatever is not of faith is sin, so whatever duty we perform towards our brother, if we do it not out of love, we miss our reward. If I give all my goods to feed the poor, and have not love, I am nothing. 1 Corinthians 13:1 Lord! can we ever think this command of love small and inconsiderable, when thou hast joined the love of thine image with faith in thy dear Son? This is his commandment, that we should believe on the name of his Son, and love one another.
Verse 24
Observe here, 1. The benefit of obedience to God's command. God dwelleth in us, and we in him. God's dwelling in us implies, 

1. Right and property; what a man dwells in is his own.

2. Command and authority; the master and owner is the commander and disposer of the house.

It also, 3. Implies residence and continuance, settlement and fixedness of abode; there a man dwells where he constantly resides.

And our dwelling in God imports, 1. Reconciliation with God. Can two dwell together except they be agreed?

2. Affiance and trust in him.

3. An upholding constant communion with him; it is one thing to run to God for refuge in a storm, and another thing to make him our dwelling place at all times, and in all conditions; he that keepeth God's commandments thus dwelleth in God, and God in him; it follows, And hereby we know that he abideth in us, by the Spirit which he hath given us.
Learn hence, That the Spirit of God, bestowed upon us in his sanctifying gifts and saving graces, is an evident sign of God's dwelling in us, and we in him.

04 Chapter 4 
Verse 1
Our apostle having in the last verse of the foregoing chapter mentioned the abiding of the spirit of God in the souls of believers, lest the Christians to whom he wrote should be deceived by such as might pretend to be acted by the Spirit, when indeed they were not; he comes in this chapter to caution and counsel all Christians to take heed of being seduced by such as should pretend to be inspired by the Holy Spirit of God, saying, Believe not every spirit; that is, every teacher who pretends to be inspired, and every doctrine that lays claim to the authority of divine revelation: But try the spirits: that is, examine their doctrines by the rule of the word of God, and try from whom they come, whether from the Spirit of God, or Satan: for many false prophets, or impostors and deceivers, are gone abroad in the world. 

Learn hence, 1. That men from the beginning of Christianity have, and still do, falsely pretend to divine inspiration.

2. That Christians ought not to believe every one that thus pretends to be divinely inspired: for every one that has but enough of confidence, and little enough of conscience, may pretend to come from God.

Learn, 3. That neither are we to reject all that pretend to come from God; for when the apostle bids us not to believe every spirit, he supposes that we are to believe some; and when he bids us try the spirits whether they be of God, he supposes some to be of God, and that such as are so, ought to be believed by us.

Learn, 4. That there is some way to discern mere pretenders to inspiration from those who are truly and divinely inspired; it were in vain to make the trial, if there were no way to discern the truth.

Learn, 5. That it is the duty of all Christians to examine the doctrines propounded to them by the word of God; they having a judgment of discretion, though not a judgment of decision; a power to judge for themselves, not to impose upon others: nor does this allowed liberty of every one judging for himself take away the necessity and use of our spiritual guides and teachers, or exempt us from a due submission and obedience thereunto, but in concurrence with them, we are to try the spirits, whether they be of God.
Verse 2
In these words our apostle lays down a plain mark and rule of trial, how they might know a teacher that was acted and inspired by the Spirit of God, from one that was not; such a one as durst truly and openly in the face of danger own and profess, teach and preach, Jesus Christ in his person, nature, and offices, as the incarnate Word, or Son of God, sent from heaven ascribing virtue and efficacy to the sacrifice of his death, and attributing to him alone the whole glory of a perfect Saviour: this doctrine is of the Spirit, and this spirit is of God. But such teachers as will not hazard themselves, but for fear of sufferings and persecution, will deny either the Godhead or manhood of Christ, and disown either his incarnation, death, or resurrection: such teachers and such doctrines are not of God, but are the very spirit of antichrist, which, says he, you have been foretold should come, and is now already in the world. 

Learn hence, That such a teacher as disowns either of the natures of Christ, or denies any of the offices of Christ; that either denies the divinity of his person, or the meritoriousness of his satisfaction, is not of God, he is antichrist, against Christ, and shall find Christ against him in the day that he appears before him.

Verse 4
Observe here, 1. A character and description given of these Christians to whom our apostle writes. He tells them they were of a nobler descent, of a more excellent pedigree, and higher offspring, than their false teachers; Ye are of God, regenerated by the Spirit of God, quickened by his renovation, led by his manuduction, acted by his influences, animated by his assistances: Little children ye are of God. 

Observe, 2. What is affirmed of these Christians, Ye have overcome them; that is, ye have resisted their temptations, withstood their seductions, and all their arts and endeavours to mislead you, when others have been perverted by them.

Learn hence, That by steadfastness in the doctrine of Christ, Christians do overcome impostors and seducers, when unstable souls are overcome by them.

Observe, 3.The reason assigned why, and the means declared by which, they overcome, namely, because greater is he that is in you, than he that is in the world; that is, Christ, who by his Spirit and doctrine dwells in you, is greater and more powerfully efficacious than the spirit of error, which influences these vile impostors and secucers that are abroad in the world.

Verse 5
Here we have, 1. The character given of these seducers and false teachers, They are of the world; that is, men of worldly minds and interests, They speak of the world; that is, they preach a doctrine suitable to the lusts and inclinations of worldly men, who greedily hear them, and easily believe them; ordinarily our words are such as we are; they who are of the world must needs speak of the world, for they have nothing else to speak of. THe covetous man speaks covetously, and the proud man proudly. 

Observe, 2. The character which the apostle gives of himself and his fellow-apostles, we are of God; that is, taught and instructed by God. We have our mission and our message from God, and he has given us his attestation, by opening the ears and hearts of those that attend upon our ministry, to receive and embrace our doctrine; but such as are not taught of God, reject both it and us.

Observe, 3. The inference and conclusion which our apostle draws from hence, namely, that by the doctrine and writings of the apostles and evangelists, the truth or falsehood of doctrines may and must be judged; for, says he, Hereby we know the spirit of truth, and the spirit of error; he that knoweth God, heareth us; he that is not of God, heareth not us.
Verse 7
Our apostle here resumes his exhortation to brotherly love, and urges and reinforces it with fresh arguments. 

1. He assures us, that love is God; that is, the fruit of his good spirit in us; common love is his common gift, and holy love is his special grace: Love is of God.
2. It is an evidence that we have a right knowledge of God, both of his nature and will, and that we understand both what he is, and what he requires; he that has not the grace of love in his heart, has not the right knowledge of God in his head, whatever he may think of himself, or pretend to others.

3. The apostle assures us, That love is not only commanded, but exemplified by God himself: God is love. He had said before, Love is of God, as a quality; here he says, God is love;not as a mere quality, but his essence. God is love.

1. Essentially; love in the creature is an accidental quality, in God an essential property.
2. God is love, casually, the efficient cause of whatever is loving or lovely in us: All our love to him, and one another, is but a reflection of his love to us.
3. God is love, objectively; he is, or ought to be, the supreme object of our love; and we must love him above all, or he accounts we love him not at all.
4. God is love, declaratively; all his works, as well as his word, are a declaration of his love to us, and ought to engage us to stedfastness in our love to him. Let us, therefore, says the beloved disciple, love one another, for love is of God is love.

Verse 9
Observe, 1. That God doth not only bestow love upon his people, but it is good pleasure to manifest that love. 

Quest. Wherein has God manifested his love towards us?

Ans. 1. In our creation, making us out of nothing in such a wonderful manner; our bodies curiously wrought as with a needle, our souls beautified with understanding, will, and judgment.

2. In our apostacy and degeneration, when no eye pitied us, and when we had no hearts to pity ourselves, then were his bowels of love and compassion yearning toward us; then he said unto us, Live, when he might have said, Die, and be damned.
3. In our redemption, recovery, and restitution, in sending his only begotten Son into the world, that we might live though him.
Observe, 2. A threefold evidence of God's love to mankind in the work of redemption, that great and glorious work.

1. It was a wonderful instance of the love of God, that he should be pleased to take our case into consideration, and to concern himself for our happiness; as nothing is more obliging to human nature than love, so no love obliges more than that which is exercised with great condescension after a provocation; such was God's love to offending man.

2. That he should design so great a benefit to us, as is here expressed, even life, That we might live through him.
3. That God was pleased to use such a mean for the obtaining and procuring of this benefit for us. He sent his own Son into the world, that we might live through him.

Where note, 1. The person sent, his own Son, and only begotten Son.

2. The persons sent to, the men of the world, who were spiritually dead, and judicially dead.

3. The manner of his being sent, voluntarily and freely, not constrained by necessity, not prevailed upon by importunity, not obliged by benefit or kindness from us; but out of his mere pity and goodness towards us, he sent him into a wicked world, and into an ungrateful world, that we might live through him.

From the whole learn, That God's bestowing his Son upon a lost world, was a manifest evidence of his great and wonderful love unto them: In this was manifest the love of God towards us, &c.
Verse 10
Herein is love; that is, the clearest, the fullest, the highest expression of free and undeserved love that ever the world was acquainted with. 

Observe, That the wisdom and power of God did not act to the utmost of their efficacy in the work of creation; he could have framed a more glorious world had it pleased him; but the love of God in our redemption by Christ could not be expressed, or set forth, in an higher degree: When Almighty God would give the most excellent testimony of his favour to mankind, he gave them his eternal Son, the Son of his love: And verily the giving of heaven itself, with all its joys and glory, is not so full and perfect a demonstration of the love of God, as the giving of his Son to die for us: Herein is love.
Observe next, The priority of God's love to mankind; he loved us, not we him; he loved us antecedently to our loving him, and he loved us, that we might love him, when there was nothing in us either to deserve, or to engage his love.

Observe lastly, The great intent and gracious design of God in sending his Son, namely, To be a propitiation for our sins; that is to die as a sacrifice for our sins, and thereby atone divine displeasure. Herein is love: that is, the triumph, the riches, and glory of divine love, that God gave Christ to die for us. "But is there love in nothing else but this?" Yes sure, to have a being among rational creatures, therein is love; to have our life carried so many years in the hand of providence, like a burning taper, in the midst of winds and storms, and not burnt out, this is love; to have food and raiment convenient for us, relations and friends to comfort us, in all these is love, great love; but comparatively none at all to the love expressed in giving Christ to die for us: Herein was love, the flower of love.

Verse 11
Observe, 1. The genuine inference which our apostle draws from the doctrine laid down concerning the greatness of God's love to us; namely, "that seeing God so loved us, we should love one another, and be like him according to our measure, and in our degree." 

Observe next, The apostle's argument to provoke us thereunto; he tells us, That God himself is to be loved by us for his astonishing love unto us: But as God is not to be seen in his essence, but in man his image, so must we love God in man, his creature, made after his own image and likeness: And if we love the holy image of God in each other, it is an evidence that God dwelleth in us, and we in him; namely, by the inhabitation of his Holy Spirit, which being a Spirit of love in us, draws forth our love towards himself, and one towards another.

And further he assures us, That this will be a sign, that love is perfect in us; namely, that this grace is, in its vigour and perfection, in our souls, sincere and entire, having all its essential parts, though it be not absolutely perfect in all degrees.

Note, That perfection here is not opposed to imperfection, but to insincerity. Our love is then said to be perfected, when it is considerably heightened and improved. Blessed be God! the hour is coming when this, and all other graces, shall be perfected, when this spark of love shall be blown up into a seraphic flame.

Observe lastly, The rule which our apostle lays down, whereby we may know assuredly, that God dwelleth in us, and we in him; namely, If he has given us his Spirit, which is a spirit of holy love.

Learn thence, That the Holy Spirit, (not in its extraordinary gifts, which are long since ceased) but in its sanctifying operations and gracious fruits, (of which sincere love is the first and chief) is an undoubted evidence of God's dwelling in us by a special inhabitation, and of our dwelling in him; that is, resting in his love and favour, and under his protection and care; Hereby we know that we dwell in him, and he in us, because he hath given us of his Spirit; namely, as a Spirit of holy and universal love.

Verse 14
As if the apostle had said, "Though no man hath seen God at any time, yet the apostles, who preach the doctrine of faith unto you, and press the duty of love upon you, have seen with our bodily eyes the Lord Jesus Christ, and do testify, that God the Father glorified his love, by sending his Son to be the Saviour of a perishing world; not of Jews only, but of the Gentiles also. 

And we further declare, That whosoever believing this our testimony, shall confess with his moouth, and believe in his heart, that this Jesus, whom we preach, is the Son of God, and shall evidence the truth of his faith by the sincerity of his love, and other good fruits, it is certain that God dwelleth in him by his Spirit, and he dwelleth in God by repeated acts of love.

And finally, we apostles well knowing, and firmly believing the love, the wonderful great love, which God hath manifested towards us, in and through his Son Jesus Christ, we again affirm and conclude that God is love.

Love originally, the fountain from whence all love flows. Love efficiently, the producing cause of all love in the hearts of our people. Love subjectively, a God full of love and mercy, of goodness and pity towards his creatures. Love objectively, he is deservedly the first and chief object of our love, as he is the first and chief good. Love declaratively, both his word and works declare the purposes of his love unto us, and give demonstrations of innumerable instances of his beneficence towards us. But especially God is love essentially.

Love in us is an adventitious and accidental quality; in God it is an essential property, it is his very essence and nature, inseparable from his being; he can as soon cease to be, as cease to love.
And as God is love, so we again affirm, that he that dwelleth in love, that is, he who has love, as the prevailing habit in his heart, and as the governing principle of his life, dwelleth, by communion, in God, as the eye dwells in the light, and as one friend by love dwells in another; and God, by his Spirit of love, dwelleth in him.
Verse 17
Still our apostle proceeds by way of argument to enforce upon us the obligation of our duty to love one another; he assures us here, that if our love be made perfect, that is, heightened and improved by an exact corresponding with the divine pattern and precept; if we love one another in obedience to God's command, and in conformity to Christ's example, it will give us boldness in the day of judgment, and we may think and speak of, we may expect and look for, the approach of that day without fear and consternation of mind; the reason is added, because as Christ was, so are we in the world; that is, as he was full of holiness and purity, of love and charity, so have we endeavoured to be in imitation of his example, according to our measure, in some proportion and degree. 

Learn hence, 1. That such as are sincerly gracious, and do excel in the grace of love, are in the word in some sort as Christ was in the world; such as walk in love, walk as Christ walked.

Learn, 2. That such as are in the world, as Christ was in the world, shall have boldness when Christ comes to judgment, and need not fear the condemnation of that dreadful day; Herein is our love made perfect, that we may have boldness in the day of judgment; the reason of this freedom from the fear of wrath is added, There is no fear in love; 1 John 4:18 that is, no slavish or distrustful fear, whereby we question the favour of God, but only a filial and reverential fear, whereby we stand in awe of offending him as a father; But perfect love casteth out fear; that is, either the actings of our perfect love to God, or the apprehensions of God's perfect love towards us, do cast out all that fear which has torment in it.

Yet note, That although perfect love casteth out tormenting fear, it calls in obeying fear, Fear God and keep his commandments, for this is the whole duty of man; Ecclesiastes 12:13 an awful fear of God is all duty, and every grace.

Note also, The true reason of our disquieting and tormenting fear is the imperfection and weakness of our love: fear may stand with faith and love, but not with perfect faith, nor perfect love: He that feareth is not made perfect in love, and because he is not made perfect in love, therefore he feareth.

Blessed be God, as there will be no torment, so no fear, in heaven; that is, no tormenting fear; yet there is a fear of reverence, which will undoubtedly remain with glorified saints in heaven; they shall have an everlasting awe of the majesty and holiness of God eternally fixed upon their hearts and spirits, even in the kingdom of glory in heaven, as well as in the kingdom of grace here on earth; the saints serve God acceptably with reverence and godly fear;
Lord, hasten the perfecting of thy grace in us, particularly the perfection of our love, that perfect love may cast out tormenting fear, and cherish such a reverential fear as will both prepare us for heaven, and accompany us in heaven, to all eternity.

Verse 19
There is a double reading of these words according to the original. 

1. They may be read, let us love him because he first loved us, by way of motive, denoting, that believers have great reason to love God with their choicest and highest affections, forasmuch as he has loved them, and first loved them.

2. They are here read by way of casuality, we do love him, because he first loved us; intimating, that God's love to us is the root and spring of our love to him, and to one another: all our love to saints is the effect of his preventing love to us, and but a reflection of those beams of love which God has first cast upon us; if God's love to us had been a mere dependent consequence of our love to him, how uncertain should we be of its continuance? But his love to us was the antecedent cause of our love to him; we therefore love him, because he first loved us.

Verse 20
Our apostle in these words prevents an objection. Some might be ready to say, "Who is it that doth not love God? is there any that live who doth not love him?" The apostle replies, That whosoever says he loves God, and yet hateth his brother, is plainly a liar; for it is impossible truly to love God, and not to do what God commands: and if we do not exercise love to our brethren, whom we daily see and converse with, how can it be imagined that we love God, whom we never saw? 

Learn hence, first, That as God is infinitely above us, so he needeth not our love, but it is wonderful condescension in God to give us leave to love him, and to suffer himself to be embraced by those arms which have embraced sin and lust before him.

Learn, 2. That though God needs not us, or our love, yet we need him, and stand in need of one another, and for that reason must and ought to love each other.

Learn, 3. That if we love not God's visible image, it is certain we never loved the invisible God; if when we have our Christian brethren in our daily view, and the objects of our senses are their miseries and wants, and yet we shut up the bowels of compassion from them, can we, or dare we, pretend at the same time to love God whom we have not seen, and who is only present to our minds by raised expectations; as the sight of our brother is a strong inducement to love him, so the not loving him at sight, is a strong argument that we love not God himself; For he that loveth not his brother whom he hath seen, how can he love God whom he hath not seen?
Verse 21
This commandment; this great and chief commandment, above the rest, this summary and comprehensive commandment, including all the rest, namely, to love God above all, for his own sake, and to love our brother as ourselves, for God's sake, this command, so full of wisdom, so agreeable to right reason, and so much our duty and interest to comply with, have we received from God; and it is most certain that we love him not, if we keep it not; This commandment have we from God, that he who loveth God, loveth his brother also. 

Learn thence, 1. That the great God, by his gracious command, requires that we love him and place the supremacy of our love upon him.

2. That as God requires us to love him above ourselves, so does he oblige us, by virtue of his command, to love our brother as ourselves; as sincerely, though not so intensely, as ourselves.

Learn, 3. That the same commandment that requires us to love God, requires love to our brethren also; God interprets the neglect of our duty to our brother, as a neglect of our obligation to himself.

05 Chapter 5 

Verse 1

Observe here, 1. The grand proposition laid down as the object of our faith, namely, that Jesus is the Christ; that is, that Jesus of Nazareth, who was born with, and lived amongst the Jews, was the Saviour of the world, the person whom Moses and the prophets foretold to be the Messiah. 

Observe, 2. The duty required of us, namely, to believe that Jesus is the Christ; that is, not historically only, to assent that Jesus is the predicted and promised Messiah, but to express the truth of that faith in a suitable conversation.

Observe, 3. How evidential such a faith is of our regeneration; whosoever thus believes that Jesus is the Christ, is born of God; faith in Christ Jesus, as the great King, Priest, and Prophet of his church, accompanied with a holy life, is a sure mark and undoubted evidence of our new birth. Whosoever believes that Jesus is the Christ, is born of God.
Observe, 4. The affection which every person that is born of God bears unto God, He loveth him that begat; this is the ingratiating and endearing quality; it is this that commends both our persons and performances to God's acceptation; the service of love is therefore most acceptable, because most honourable to God, and most durable and lasting from us; the obedience of love will be lasting.

Observe, 5. What is the genuine effect, and natural product of this love to God, namely, a sincere affection to all the children of God: Whosoever loveth him that begat, loveth him also that is begotten of him, every Christian that sincerely loves God, certainly loves the image of God in his saints and children; he that loves the father for his own sake, cannot but love the child for his father's sake, if like him, and the more like him, the more he loves him: He that loveth him that begat, loveth him also that is begotten of him.
Verse 2

Observe here, That the sincerity of our love to the children of God is best discovered by our love to God, and obedience to his commands. 

Quest. 1. What kind of love is required towards the children of God?

Ans. A love of esteen, a love of desire, a love of delight, and a love of service and beneficence.

Quest. 2. What kind of obedience towards God is that which springs from love?

Ans. It is uniform and universal; love regardeth the whole law in all its injunctions and prohibitions, and studieth to please the law-giver; it is pleasant and delightful, not a melancholy task, but a pleasing exercise; it is accurate and exact, it produces a severe circumspection over our ways, that nothing be done or allowed by us that is displeasing to the divine eye; and it is constant and persevering; that motion which is caused by outward poises will cease when the weights are down, but that which proceeds from an inward principle, or life, is continual; and such a principle is the love of God planted in the Christian's breast: By this then may we know that we love the children of God, if we love God and keep his commandments.
Verse 3

Our apostle in these words gives a threefold description of a sincere Christian. He describes him, 

1. By his inward affection to God and Christ, and that is love; this is shed abroad in his heart.

2. By the action which flows from this affection, namely, obedience to God in keeping his commandment.

3. By the disposition and inclination from which that obedience doth proceed and flow, namely, a delight and cheerfulness in the doing of our duty. His commandments are not grievous; that is, they have nothing in them heavy or burdensome, but every thing that may render them at once both our duty and delight.

Learn hence, 1. That obedience is the most natural and necessary product of love; where love is the governing principle, it rules all the inclinations of the heart and actions of the life.

Learn, 2. That love makes our obedience to God cheerful and constant, delightful and lasting. Love is seated in the will, and that obedience which proceeds from it is out of choice, and purely voluntary. No commandment is grievous that is performed from love, and it makes obedience also constant. That which is forced from impressions of fear is unsteadfast, but that which flows from delight is lasting.

Learn hence, That the service of Christ is a very gracious, a most desirable and delightful service, not to sinners, whose minds the God of this world has blinded, whose consciences are cauterized, who have not only grieved, but quenched the Holy Spirit of God.

But, 1. It is not grievous in itself.

2. Nor is it grievous to a regenerate person: a sound eye never complains of light, but a sore eye is uneasy under it.

The commands of Christ cannot be grievous, because they exact things of us which are agreeable to our reason, suitable to our natures, consonant to our rational desires. We cannot give an instance of any one of the commands of Christ which is in itself grievous; that command of his, To do to others as we would have others do by us, is a dictate of nature as well as the law of Christ.

Verse 4

Two things are here observable, namely, a proposition, and the explication of that proposition. 

Observe, 1. The proposition, Whosoever is born of God, overcometh the world. Every regenerate Christian is a victorious Christian, he is a conqueror, yea, the greatest of conquerors, he conquers the whole world.

Observe, 2. The exposition of this proposition, This is the victory that overcometh the world, even our faith. It is a spiritual conquest, and spiritually obtained, even by faith.

Note here, 1. That the world is a Christian's grand enemy. A conquest supposes a combat and a combat supposes an enemy.

2. That every regenerate Christian is a victorious conqueror over this enemy. The Christian is a soldier as soon as he is a believer, and he is a conqueror as soon as he is a soldier. This is the victory; he hath his enemy under his feet, even whilst he is in the fight.

Note, 3. That the special weapon by which the Christian conquers the world, and his spiritual enemies, is his faith. Many warriors have done great things in conquering kingdoms, but this is a greater conquest than all theirs; their conquest was but poor and partial, only of some small parts of earth, but the Christian's conquest is unviersal; those conquerors whilst they prevailed abroad were slaves at home; whilst they were lords of nations, they were vassals to their own lusts; but these conquerors, which the text speaks of, begin their victories at home, and enlarge their triumphs over all enemies abroad: This is the victory that overcometh the world, even our faith.
Verse 5

Our apostle having spoken of the usefulness of faith in the former verse, that it overcometh the world, next discovers the object of this faith, which is this proposition, that Jesus is the Son of God. 

Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? That faith which overcomes the world, is faith in the divinity and sonship of Jesus Christ. We overcome the world by believing in him that overcame it, even Jesus Christ, who hath purchased, promised, and prepared a better world than what we do see, or can see, with our bodily eyes, and has made us heirs of eternal glory.

Observe next, The argument by which the apostle proves that Jesus is the Son of God, the true Messias and the Saviour of mankind, namely, because he came by water and blood; that is, say some, by the testimony given him when he was in the water, at his baptism, both by John the Baptist, and the voice from heaven; he came by his Spirit, say others, as by water, to sanctify those that believe in him; and by his blood to make a full atonement for them; and admirable symbol of both, which was the flowing of water and blood both out of Christ's side, when he hung upon the cross.

It is a sweet meditation that Christ comes by water as well as by blood, by way of sanctification as well as by way of justification; his death not only discharges from guilt, but cleanses also from pollution and filth; blessed be God there is a fountain opened in the side of our Saviour for sin, and for uncleanness to wash in, and to be purged from.

Sanctification is as great, and in some respects a greater privilege than justification; for justification frees us only from misery and punishment, but sanctification frees us from sin, which is worse than punishment.

Again, real perfections are above relative perfections; now justification by Christ's blood is only a relative perfection, it makes us stand in a new relation to the law, by which before we stood guilty and condemned: but sanctification by the Spirit of Christ, signified here, and set forth elsewhere frequently, by water, is a real moral perfection, it changes the heart and nature, and makes us like unto God, yea, like unto him in his highest perfection, which is that of holiness.

Come then, O blessed Redeemer, by water and blood into our souls, with thy renewing grace and sanctifying Spirit, to purge our consciences from dead works, and to deliver us not only from the danger, but from the dominion of our sins.

Some by the Spirit's bearing witness understand the testimony which the Holy Spirit gave to Christ here upon earth, as touching the truth of his doctrine, the reality of his miracles,and the certainty of his mission; others understand by it, the Spirit's testimony in the Holy Scriptures, and in the consciences of believers, that Jesus Christ, is a divine person, and came by water and blood, both to save us at once from the wrath of God, and the rage of our lusts.

Learn thence, That the Holy Spirit of God speaking in the Scriptures, and breathing in the consciences of believers, bears witness to their soul, that Jesus Christ came to save them by the water of sanctification, as well as with and by the blood of redemption; and that the Spirit thus witnessing is a Spirit of truth.

Verse 7

That is, "There are three in heaven which do bear record to this truth here upon earth, namely, that Jesus is the Christ; that is to say, the three persons in the Holy Trinity, The Father, the Word, and the Holy Ghost; the Father bore witness both at Christ's baptism and transfiguration also, when with an audible voice he declared, This is my beloved Son, in whom I am well pleased. 

The Word bore record of himself, affirming frequently, plainly, and directly, that he was the Son of God, and making it manifest, by his doctrine and miracles, that he came from the Father; the Spirit bore witness to this, partly by descending on Christ at his baptism in the shape of a dove, and partly by descending on his apostles in the feast of Pentecost in the figure of fiery tongues, Acts 2:1"

Learn hence, 1. That it was no easy matter to believe the truth of our Saviour's mission and miracles, and that Jesus Christ was the essential and natural Son of God. Though by the mouth of two or three witnesses every truth is established, yet in this and the next verse we have no less than six witnesses produced to prove our Jesus to be the Son of God, three heavenly, and three earthly witnesses. -- It is added, these three are one, one in testimony, say the adversaries of the Trinity, but not one in essence. One in both, say we, as one in testimony, so one in essence.

But suppose that we should grant that the oneness spoken of in the text is to be expounded of consent in testimony, agreement, and will, principally, yet will it prove the Godhead of Christ, and of the Holy Ghost; for in free agents, where there is the same will, there is the same nature: With men it is the same specifical nature; but with God, because there in but one only God, therefore it must be the same numerical nature.

Learn, 2. That there are three persons, yet but one God, that do bear witness to the divinity of Christ, and of the plenteous redemption wrought by him.

Verse 8

As if the apostle had said, "As there are three in heaven who have given us their testimony to the divinity of Christ and his doctrine here on earth, so there are three witnesses here below testifying the same thing, namely, the Spirit, in the preaching of the gospel, and in the souls of believers: the water, or sacrament of baptism, wherein we are baptized in the name of the Son, as well as of the Father and the blood, that is, the death of Christ, and the sufferings of those who have sealed this truth with their blood; all these do give testimony on earth to Christ's divinity from heaven." 

Note here, That though much of these two verses be left out in many ancient copies of the Bible, as the learned Dr. Hammond takes notice, yet in copies more ancient they are found, and we have more reason to believe that the Arians left them out, that that the orthodox put them in, other texts that assert the truth being so abused. It has been the common course of heretics to disown the authority of such texts as do gall and pinch them.

Note farther, That the doctrine of the blessed Trinity stands built upon holy Scripture, as a firm basis, and impregnable rock, and the doctrine of the Anti-Trinitarians falls to the ground like Dagon before the ark.

Lord, let our understandings evermore stoop and yield to this divine revelation, though it contains such a doctrine as doth exceed the comprehension of human reason.

Verse 9

Our apostles's argument in these words is taken from the less to the greater, thus: "If, says he, for the believing of any thing it be ordinarily thought sufficient to have the testimony of two or three credible men, then surely the testimony of the faithful and infallible God, given from heaven, is much more worthy of belief; but the testimony given concerning Christ, that he is verily the Son of God, is evidently the testimony of the faithful God that cannot lie: therefore he that, after all the assurance which God has given of his Son's being a true and real Saviour, shall yet reject and disown him as such, does in effect accuse God of falsehood, and make him a liar, because he believes not the record which God has given of his Son: whereas the person that believes on Christ as the Son of God, and the true Messiah, is safe, having the testimony of God the Father without him, and the testimony of the Holy Spirit within him as the Spirit of holiness, wisdom, and power: He that believeth on the Son hath the witness in himself: he that believeth not the Son, has made God a liar." 

Learn hence, 1. That every testimony which God gives us is infallibly true.

2. That the testimony which God has given us concerning his Son Jesus Christ being the true and promised Messiah, has had its confirmation abundantly above and beyond other testimonies.

3. Therefore such as do not believe on our Lord Jesus Christ as the Saviour of the world, they disbelieve the most undoubted and infallible testimony of God, and in his account make him a liar.

Lord! what a bold, presumptuous, and daring sin is unbelief? It gives God the lye, and makes the God of truth a liar.

Verse 11

As if our apostle had said, "The sum of God's testimony recorded in the gospel is this, concerning his Son Jesus Christ, namely, that God for his sake has made a free deed of gift, of pardon and salvation to the world, assuring them of grace here, and eternal life hereafter, upon condition of their believing acceptance, that is, of faith and obedience; and accordingly he that thus has Christ, he that accepts the merit of his blood, and submits to the authority of his law, hath eternal life, that is, he has an undoubted right unto it, and assurance of it, yea, he has it already initally, and in the first fruits; but he that, either by unbelief or disobedience, refuses Christ, shall not see life, but the wrath of God abideth on him. 

Learn hence, 1. That eternal life is the gift of God.

2. That this gift of eternal life is laid up for us in his Son.

3. That upon our having or not having union with and interest in the Son, depends our having or not having eternal life. He that hath the Son hath life, and he that hath not the Son, &c.
Verse 13

Our apostle entering now upon the conclusion of his excellent epistle, acquaints them with his design and end in the writing of it, namely, 

1. That they might know they had eternal life, that is, both a right and title to eternal life, and might also attain to the knowledge and assurance of it.

Learn thence, That believers may in this life, without the help of extraordinary revelation, attain to a knowledge and well-grounded assurance of life eternal. These things have I written unto you that believe, that ye may know that ye have eternal life.
There is a threefold knowledge;

notional, which is barely the work of the understanding; experimental, which is seated in the heart, and visible in the life; fiducial, when a person is ascertained and assured of what he knows:

Thus here, these things I write, that ye may know that ye know, that is , be assured that ye know; a Christian may believe, and yet not be assured that he does believe; many have a vital act which have not fiducial act of faith; many have a faith of adherence that want a faith of evidence: Faith and assurance in a saint, differ as much as reason and learning in a man; every man has reason, but every man that has reason has not learning, which is the improvement of reason; thus every good man has faith, but every one that has faith has not assurance, which is the special fruit of faith.

This therefore was the first design and end of St. John's writing, that they might know they did believe; the second follows,

that those that did believe, might believe on the name of the Son of God; the meaning is, that they might more firmly believe, be more rooted, grounded, settled, and confirmed in the faith, so as to remain unshaken by all the storms of persecution that might fall upon them; this seems to be the sense of the apostle when he exhorts believers to believe.
These things write I unto you that believe, that ye may believe on the name of the Son of God. The strongest believers may be exhorted to strengthen their faith, and to persevere in the faith, which they are strengthened and established in.

Verse 14

To enforce the foregoing exhortation to believers, namely, to be confirmed and constant in the faith, he shews them here what a special advantage believers have above other persons, namely, confidence in all their approaches to God; and a full assurance, 

1. In general, that whatever they ask in faith according to his will, they shall obtain.

2. In particular, that our several petitions which we present unto God, shall in his own time, in his own way, and after his own manner, be granted by him, provided our persons and our prayers be qualified according to the gospel for the receiving of his promise.

Hence learn, That through our interest in Christ, and for the sake of his meritorious satisfaction and prevailing intercession, our prayers are certainly heard by God, and we shall assuredly have what God has promised to give, and we are fit to receive. God indeed does not always, nay, not often, come with an answer of prayer at our time, but he never stays a moment beyond his own time.

Learn, 2. That in all the prayers we present and put up to God, a special eye and regard must be had to the will of God, if we expect to be heard and answered. If we ask any thing according to his will, he heareth us.
The will of God is the rule, not only of things to be done by us, but also of those things which we crave of God to do for us. The will of God under a threefold revelation is the rule and matter of prayer.

1. The will of God in his commands; whatever God hath required us to do, we may pray for power that we may do.

2. THe will of God in his promises; what God hath said he will give, we may pray that we may receive.

3. The will of God in prophecies; what God hath foretold shall come to pass, we may and ought to pray that it may come to pass.

The prayer of man gives birth to the prophecies of God, yea, and to the promises of God too. I will be enquired of, to do it for them. Ezekiel 36:37 Though God be a sure paymaster, yet he expects that we should put his bond in suit before he pays.

Learn, 3. That a prayer made according to God's will, shall certainly be granted according to our will. If we ask any thing according to his will, he heareth us. When we pray for any thing in obedience to God's will, and with submission to his will, we know that we have the petitions that we ask of him.
Verse 16

Our apostle informed us in the foregoing verse of the comfort which believers have in their prayers for themselves, all that is requested by them is granted by God: now in the verse before us he relates the benefit which others receive by their prayers as well as themselves, assuring them, that if any of them did pray for an offending brother, they should be heard in what they desired, unless the person they prayed for had sinned the unpardonable sin, the sin unto death, by which we are to understand apostacy from the Christian religion unto idolatry, as appears from the following words, Keep yourselves from idols, which caution has no manner of dependence upon what went before, unless we understand the sin unto death in this sense; or if (with others) he call it the sin against the Holy Ghost, it comes to the same; for what is that sin but a renouncing of Christianity, denying the truth of the Christian faith, after illumination and conviction by the Holy Ghost, and maliciously persecuting the sincere professors of it? 

Here note, 1. That a believer is not to hide his eyes from observing, but may and ought to take notice of the sins and miscarriages of his brethren: If any man see his brother sin, which he cannot do if he he neglect to observe him.

Note, 2. That a believer discerning and observing the sin of his brother, may and ought to pray for him. Let him ask, that is, importune God on his behalf.

Note, 3. That a believer's prayers may prevail with God for us, when our own prayers will not prevail for ourselves. Let him ask, and he shall give him life, temporal life at least, and upon his repentance and faith eternal life also.

Note, 4. That the state of some wicked men may be such, that were it certainly known, it might be a Christian's duty to cease praying for them. There is a sin unto death, that is, which doth not only deserve death, as all sin doth, and bespeak a person in a state of death, but a sin that argues a person to be twice dead, dead in respect of unregeneracy, and dead in respect of wilful and sinful apostacy. I do not say that ye shall pray for it, that is, for the person guilty of it, seing God never intends to forgive it.

Lord! how deplorable is the condition of those whose sins are past prayers, who give over praying for themselves, and others are stopt from praying for them! How sad is it, when the Lord shuts up the hearts of any of his from praying for us! It shews the sin of that man to be apprehended as being the sin unto death, when the faithful cease praying for him.

Yet note, 5. The apostle doth not here explicitly and simply forbid praying for such wretched persons, but only says, I do not say that ye shall pray for them; that is, I cannot give you any encouragement to pray for such, nor dare I promise you any good success in praying for them who have sinned unto death. I do not say; that is, I give you no warrant, I lay you under no command, I can give you no promise, that your prayers for such shall be heard and answered.

Verse 18

That is, we are all well assured that sincere Christians, who are begotten and born of God, do not commit this sin unto death, namely, apostacy from Christianity to the Heathen idolatry: But he keepeth himself, and the wicked one toucheth him not: that is, he preserveth himself from the contagion of idolatry, into which the devil was so busy to seduce a great part of mankind. 

It may be further added, that he that is born of God, so far as he is a partaker of the divine nature, sinneth not; that is, suffers not any sin to have dominion over him, but takes care to preserve himself, through the assistance of divine grace, from Satan's deadly wound. He toucheth him not; that is, doth not touch him so as to leave an impression of his devilish spirit upon him. Non tangit tactu qualitativo, vel tactu lethali et martifero; "He shall not mortally touch them, to make them sin unto death."

Verse 19

That is, the far greater part of the world are under the dominion of that wicked one, being sunk into idolatry, and become worshippers of the devil, continuing in the midst of their impurity and malignity, and wholly set upon mischief and wickednes. 

See here the darkness and horror of an unregenerate and unconverted state. Persons in it are under the dominion of Satan, that wicked one. But behold the blessed change that Christianity makes, not in the profession, but in the practice of it, it delivers from the power of darkness, and from the power of Satan, the prince of darkness, and translates us into the kingdom of God's dear Son.

Verse 20

As if the apostle had said, "We Christians are better taught by our religion, to acknowledge and worship the only true God by his Son Jesus Christ our only Mediator, and therefore exhort you to keep from idols;" intimating hereby, that the worshipping of any other besides this only true God, and by any other mediator, besides Jesus Christ, is idolatry, or the words may be sensed thus: "We are sure that the Son of God is come, and that Christ is he, who by his dcotrine and spirit hath enlightened us to know the true and living God, whilst the greatest part of the world worship false Gods, yea, adore the devil himself." 

And farther, We are in him that is true, even in his Son Jesus Christ; that is, we are by faith implanted into Jesus Christ, who is the author, purchaser, and disposer of eternal life, and therefore is true God. This text, which proves undeniably the divinity of Christ, the Socinians pervert by applying these words, This is the true God, not to Christ but to God the Father. But this makes the apostle guilty of a grand tautology, by saying, "The true God is the true God."

Besides, it is here said of the same person that he is the true God, and eternal life. Now, eternal life is thrice in this very chapter attributed to Jesus Christ, as the author and dispenser of it, 1 John 5:11-13. If then Christ be meant by eternal life, he must be also meant by the true God, for they are spoken of together when the apostle says, This is the true God and eternal life.
Lastly, our apostle concludes his epistle with this cautionary direction. Little children, keep yourselves from idols. As if he had said, "My advice to you is as that of a father to his own children, having received by the gospel the knowledge of the true God, keep yourselves from idols, or false gods of the Heathen, among whom ye live; abandon all idolatry, superstition, sacrificing to idols, frequenting idol-feasts, and all idolatrous communion, these things being inconsistent with the worship of the true God, and real Christianity. Little children, keep yourselves from idols. Amen.

